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BUDDHIST SCRIPTURES 


rNT:RODuc?rioN 

To what extent can we speak of Buddhism ae a 
.religion'*^ eyatem which rejects a belief in an 
immortal soul and an etemal God 1 We shall 
do well xiot to seek to answer this tj fitting oui 
reply into the limits oi a ready-made dednition. 
Bvddhism impUee a certain attitode to the 
universe, a conception which giyea meaning to 
life, but it does not look upon the ultimate realty 
of things as personal. It succeeds indeed, more 
than any other system, in evading ultimate 
questions, though even in rejectii^ metapbysioa 
it was unable to remain wholly unmetaphysioal. 

The chief ontological principle oi Buddlidsm is 
that all compound things are impermanent: 
and it went on to assert that all things are com* 
pound except space and Nirvana, The self is 
oomponnd, and hence impermanent. When the 
individual is analysed into body and mind with 
its qualities and f onotimis, what is there yem 
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ing behind ? The eou]» said the VedSntm, 

that parmanent entitj whioh is in reality identical 
with the absolute and eternal Brahma. But the 
Buddhist answer was that there is notlmig re- 
maioiag. The elements of the self are the seH, 
inat as the parts c£ the chariot are the chariot. 
Whether this is philosophically or eren psyeholo- 
gioally sovu:id is another question. This analyst 
was applied to all things and beings, and hence 
also to the gods. The gods were not denied, 
hut their permanence was, and hence there was 
DO j/aramdiman or nniversal soul, of which the 
gods, according to the orthodox philosophy, were 
the manifestations. In t.hSfl sense Buddhism is 
atheistic. The gods were merely beings, inTolved 
like us in incessant change, who by merit had 
acquired their high rank of existence, and who 
would lose it when their merit was exhausted. 
They were, as the Sankhya philosophy said, 
office-holders, and any one by sufficient merit 
oonld attain to that rank. Buddha himself, 
according to the legends of his previous births, 
several times became Sakka. (Indra) and even 
Brahma. In the birth-story of the hare 
(Jitaka, No. 316), when the hare resolves to 
sacrifice himself to provide food for the brahmin, 
t^e throne of Sakka, Ving of the gods, becomes 
hot, and Sakka becomes uneasy on finding that 
the^ is a being with so much merit who is likely 
to displace bim. 
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BuddJiism, IxowevOT, is no theory that the world 
U & coucouiae of fortuitous phenomena. It 
retained the Indian dootrinee of rebirth and 
hanna. Karma, *' action/’ is the law of oause 
and ef eot applied to the moral world. BTery 
action brings its fruit, either in life or another. 
It m^es possible the moral government ol the 
world without a moral governor. But action 
can only lead to temporary happiness or misery. 
It ouinot-~any more than in the Christian ^^tein 
—bring salvation. Salvation, the £re6doi3i.-£ron\ 
the diole of birth and death, resuite from know¬ 
ledge, and the saving knowledge which is the 
essence of positive Buddhist teaching counts in 
the four truths—the fact of suffering, the oause' 
of sufiering, the destruction of suf eriig, mA the \ 
Noble Eightfold Path leading thereto, This is I 
the teaching which makes Buddhism a xeUgion. 
Buddhism offers not merely a philosophy, but a 
theory of life for those who are suffering, for the 
weary and heavy-laden, which has for centuries 
met the religious needs of a great part of the 
human race. ‘*In religioix,” said Hegel, ‘‘all 
that awakens doubt fl-nd perplexity, all sorrow and 
care, all limited inteieets of hnitude, we leave 
behind us on the hank and shoal of time. . . It U 
in this native land of the spirit that the waters 
of oblivion flow, from which it is given to Psyche 
to drink and fo:^et all her sorrows.’' In no 
religion has this been more deeply realised thai\ 
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in the perfect of tbe Boddiust aaint, who 
in hie earthly life has “ crossed to the ftfther 
shoK,** end re^Uised the eternal great Kirvana.. 

As there is no soul, no permanent entity which 
transmigratee, the doctdne of rehirtb had to be 
modified in the Buddhist system, The elements 
or factors of the Individual are composed of five 
groups (khandhas): ( 1 ) the hody, (2) sensations, 
• (3) perceptions, (4} the predispositions (san- 
khim) forming tl:^ mental and moral character, 
(5) oonscdouaness. It is through these groups 
that transmigration t^es place, and the cause 
which leads to rebirth is ** thirst ** or clinging to 
existence, Impelled by this thirst the being is 
reborn as an individual in a new existence, higher 
or lower according to the karma accumulated. 
Rebirth ceasee when this thirst is extinguished. 
To bring about this extinction many bonds have 
to be broken, errors corrected, and delusions 
destroyed, on the Noble Eightfold Path leading 
to perfect knowledge. 

What tbe early Buddhists meant by Nirvana 
{" blowing out, extinction ”) has been much 
discussed, but it is at least possible to remove 
certain misconceptions about it. It has been 
confused with another question wbioh has much 
exercised Weetem thou^t—what takes place at 
death ? Is it 

To drop hMd'foremoflt in ibs jawi 
V40M|k «c4 to WHO ? 
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The ordinary Buddhist was not oppressed with 
this doubt, He knew that the ordinary man, 
who had not completed the Eightfold Path, was 
reborn, Nirvana is the extinction not of the- 
self, but of the clinging to existence. To look 
upon it as the extinction of the soul is merely 
to substitute a question debated by Western 
theologians and materialkts, Nirvana may be 
att^^ during life, It is a further question 
to ask what becomes at death of the Arahat 
in whom the olinglng to existence is ex¬ 
tinguished. The word Nirvana is used in two 
senses. To assert this is not a mere Inference, 
fox the two meanings are distinguished m the 
sacred texts, The Nirvana attained during life 
is ca]Jed sa-upodisesa, “having the khandhas or 
elements of the individual remuning,'* and the 
Nirvana at death is anu'podieeaa, “ not having 
the khandhas letnaining.” All tbs.deecriptions 
of l^rvana that speak of enjoying a blissful state 
refer to the Arahat who has attained liberation 
while alive. Buddha won Nirvana when he 
attained enlightenment under the Bodhi*tree, A 
good example occurs in the Discourse of the Right 
Wandering of a Monk (Sntta Nip&ta, II, L3), where 
Buddha is thns addressed: 


Wo aelc tba Sage. flnQ'&uodod, of wiadon, 

Wtko baa «roaaad to tb« oibv abore, and mohad ITimoa. 
Hot* abound tb* monk, aboodoiUBg a dveUing, 

Bajeetiag the paaaiooa, HgbtJj wandar in th* world I 


li INTBODUCfriON 

The verb here used (pariiMvia) for “ reached 
Nirvana ” is the same as used m the account oi 
the death of Buddha; and Buddha shortly before 
hia death, when warning hia favourite disciple 
Ananda that Chnnda, who gave the food which 
led to his last illnees, is not to he reproached for 
it defines this final Nirvana ha anupadutM, 
“’consisting in the complete passing away of 
the elements of being 

The qaestion then lemains as to what heoomea 
at death of the Arahat who has attained Nirvana. 
That question waa put to Buddha, and he lefos^ 
to answer it, hut we can see what the inevitable 
Tiew is on the Buddhist theory of. the self. In 
the account of Buddha’s death there is no hint 
of his continued existence, but only a repetition 
of the Buddhist truth, “impermanent are all 
compounded things.” In the QuestioM of 
Milinda the answer is more definite r The 
Lord baa reached Nirvana with the extinction of 
the roots which consists in the complete passing 
away of the khandhas. The Lord has perished, 
and it is impcedhle to point him out, sayii^, 
•Here he is’or‘There he is,’ But the Lord can be 
pdnted out in the body of the doctrine, for the 
doctrine was taught by the liord.” 

But what appears the obvious conclusion from 
these passages, and from the Questions of MfiJnn- 
kyiputta, Uttiya, and Vaccha, given below, 
has not led to harmony in the theories of Western 
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soholars. Som» of these views will be found 
disQussed in Mrs. Bhys Davids' BaddhUm. 
The matter is still further complicated, because 
the later developments of MabSySna Buddhism 
did definite introduce the idea of an after>!ife < 
of bliss for the Arabat. The form of Buddhism 
which arose in Northern India some four oenturiee 
after Buddha’s death, and which called itself 
Hahfiy&na, ‘'The Great Yehiole,” ezag^rated 
the view that all compound things are Imper* 
manent into the theory that all phenomena are 
iIIusor 7 , In this respect it is parallel to the '> 
Ved&nta doctrine of M&y£; and there is little 
doubt that tha Vediinta influenced this develop¬ 
ment. Purlher, as the Ved&nta taught a per¬ 
manent reality behind the illusion of MSy£, so 
in Mahayana Buddhism the idea of Nirvana was 
converted into a positive conception, the idea 
of an eternal reaUty, in which dw^ all the 
Buddhas as pure spirit. But whether 
teaching be considered a logical development cf 
the original syst^, or an accretion and corrup¬ 
tion, it is certun that it does not beloxkg to 
primitive Buddhism, nor to thoae schools of 
Buddhism which have beet preserved the original 
tradition. The reader will find some valuable 
information on this que^on in Dr. Barnett's 
introduction to TM Path cf Light in the same 
series as the present volume. 
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Ttta BTTDtkHSST 8c®TPTTOB3 

The Buddhist soripturea, &s preeerred hy tha 
Buddhists of Ceylon and Further India, are in 
the F&U laitgaage, a language related to Sansknt 
much ae Italian is related to Latin; and for 
several centuries before and after Ch^t it ViS 
spoken in varying dialects over most of Northern 
l^dia, Buddha, according to the Ceylon tradition, 
died 643 n.c., but it is generally agreed that 
this date is too early. The latest calculation by 
an Indian scholar. Mi, V, Oopala Aiyer, makes 
the date fifty^sj; years later, 487 b.o. Imme¬ 
diately after Buddha's death the first council is 
said to have been held at R&jagaha {now Ea^gir 
in Behar on the borders of Bengal), where the 
Vinaya (discipliDe) and Dharoma (doctrine) were 
recit^ and fixed. The historical eTidence for 
this counoil is much disputed, but it is ertremdy 
probable that eome such collection was made 
about thji* time. Notbisg was written down, 
It WM preserved, as the Vedas had already been 
preserved for centuries, by memory. It is this 
very fact which strength^ the view that we 
possess a faithful pictnre of the preaching of 
Buddha, a preaching which extends over more 
than forty years. To determine to what extent 
discourses have been worked up into other 
forms and added to, and espeoially how the rule# 
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of tbo Order have been gradually elaborated, is 
a work for futoxe acbolare. 

In t}ie third ceatiiry a.o. the great'king Aeoka 
ruled over Magadha, and Buddhiam became the 
establiahed religion. MiBsionary embaaslea were 
sent out, and after the council of Patna, about 
260 B.O., Asoka’a own eon Mahinda carried the 
faith to Ceylon. It wae not until 100 years 
after hie arri7al that the text of the eacred hooka 
was written down. 

These Buddhist sorlptuies ae we posaesa them 
oonaiet of the Tipltaka, ‘‘ three baskets,” in the 
following diTisione: 

Vinapa Pi^aJca (Discipline cf the Order, with com* 
xnent&ry explaining how each rule came to 
be established). 

Sutiavibhanga. 

Kkandhaias {Mahavagga and Ctdiavagga). 
Partvara- 

Sutta Pipia (Basket of Disconrsea). 

1. Digha NMya (“Long ooUeotion,” 31 

diaconraes). 

2. Majjhima Nxkaya (“Middle oolleotion,’* 

152 discourses}. 

S. Saf^vita Nika^a (“ Conneoted collec¬ 
tion,” 66 groups). 

4. Anguilara Nikdya (“ The add-one-coUec- 
tion”). 
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5. Khtiddaka N%haj/a (i^BoeHaneoTis ooUeo* 
ttcm). 

(a) Khuddaka-pa^ (SHort passages). 

(&) Dhammpada (Anthology of Torses). ^ 

(e) Udana (Vexsea of solsmn uttersBcee 

spoken by Buddha at times of 
strong emotion). 

(i) (Passages beginning‘‘Thus 

it was ” [by Bu&ha]). 

(<) Sutta^nipata (Bisconrsea ohiofiy in 

Terse). 

(/) yim&na-vaUhu (“ Stories of celestial 
abodes *’). 

(g) P^-vatthu (“Stories of petas 

[ghosts] ”). 

(h) and {%) Theror and Then-gaM 
(Psalms of the brethren and 
sisters). 

(/) /aiaka (Storiee oi Buddha's preTloos 
births). 

(b) Niddesa (A commentary on the 

latter part of {«)). 

(f) PafisafrihidS (“Analytical smence," 

on the fourfold power of wisdom of 
Arabats). 

(m) Apodana (Storiee of Arabats). 

(ft) Biddha^vania (LiTes of the 24 pre« 
ceding Buddhas). 

(o) Cariya-pifaka (Versifications of some 
of t^e Jataka stories). 


yvsif.v > \, ' tfrAj i'!' •- k' 
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Ahkiihanma (“Farther Dh&mmft/* more 

elaborate disoosaion oi the principles oi 
the Bootrise). 

1. Dhamrna-sangani. 

2. Vibhan^. 

3. Xat^d-iuUAu. 

i. Puggala^fiiiatti. 

5. Dh&u-kaiha. 

6. Tamaha. 

7. Fatlhana. 

One o£ the most important of the extisr-oanoiii* 
oal Baddhist works is the QuesHcms cf MUinda. 
It was written, according to Prof.* Rhys Davids, 
in the first centory, a.d. It gives an espoaition 
of the doctrine in the form of answers by the sa^ 
NSgasena to the questions oi Mlinda. It is 
not history, but romance, though Milinda or 
Menander was a Greek king of Baotria in the 
second century b.o. According to Strabo he 
was the most important of the Bactrisn kings, 
who are said to have subdued more nations in 
India than Alexander. Two passages from the 
work are given in the present aeleotion. 

CESlSTCArr PAAALLSnS 

The high morality both of Buddhism and 
Christianity, and the personalities of their 
founders, luve led to theories as to the infiuence 
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of one <m tbe other. The subject is a compUcated 
one, because there is no doubt that the two 
religions at a later date did come into contact 
in Tibet and other parts of Asia. This later 
relationship will be found discussed in Dr. 
Carus’s Bvddhism and Us Christian Critics 
(London, 1397). The resemblances in earlier 
Buddhism do sot amount to more than indepen- 
dent parallels, although FausboU was inclined to 
thisi that the Sutta-Nipita, in whioK sereral of 
them occur, was not anterior to the time of Christ. 
These are given b^ow, p. ^07, 

Buddhism, in spite of fundamental differences 
from Christianity, has more in common with it 
than appears at £rst sight. Its deepest dietino- 
tion is that it has no Saviour. Buddha was 
reborn from the Tusita heaven out of compassion 
to teach the truth, but still oach man mr^t work 
out his own salvation. His destiny, whether he 
wins Nirvana or not, depends in the long run 
upon himself. 

It is sometimes unlntelligently said that con¬ 
tinued rebirth is a dreary dootr^e. But it does 
not necessarily mean rebirth upon earth. The 
good Buddhist, just as the Christian, hopes to go 
to heaven, and fears to go to bell, and he has 
more possibilities than this. There arc five 
states of rebirth, as a god in heaven, as a human 
being, as an animal, as a ghost, or in hell, A sixth 
state is sometimes add^, that of the Asuras or 
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Titans. Tliere ue, furtlksr, eereral heavens with 
many Babdivisions^ eight great hells, and one 
hundred and twenty-eight minor hells. Nor does 
the Buddhist, although he hopes dnally to escape 
rebirth, looh upon the chief end as extinction. 
Nirrana is the attainment of tho highest bliss, 
and involvea the extinction of all the lower 
dedree. In this it is in accord with tho type of 
Christianity which makes the monk its ideal, and 
places virginity higher than marriage. But^and 
bore is another deep difierence—the inanity of 
bliss comes to be only the infinite cessation of 
sorrow. This is the g umm ing up in the Sutta of 
the Great Becoase: 

find MnueC xaeditatioo, 

Wudob, ead higbwC liberabioa, 

Thste tf« ib» dooQioM oomprebsad^d 
Bv Oot4cD4 the OlonoTU Oae- 
The Soliabtened Ooe with perfect kaovIeda« 
PwMaleinaed the doetrme to the bretihren. 

The Meeter, who pQtt e& ead tc ecrrow, 

The 6etf, vho hw reecbed Kirvttae, 

Buddha is said to have prophesied that the 
Doctrine would last five hund^ years, and it 
is the fact that by that time the decay set in in 
India, which with the contamination of other 
philosophical systems, and the adoption of debased 
forma of wor^p, led to its extinction in the 
land of ita birth. But it is stiU the most widely 
spread religion of Asia. Ceylon, Burma, Siam, 
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and Kambodia preseire the “ tradition of the 
elders/’ the F&li tradition from which the follow- 
ing selections are taken. *' In Burma,” as a 
modem Bhikkhu writes, “ It still reigns supreme; 
the message of It la written oTet all the land in 
Shrine and Mouasteiy and Temple; written atiU 
deeper in the hearts and lives of women and of 
men. Forty long years after that supreme 
UlTimmation, the Mseter lived and taught His 
growing band of followers ; passiug at Him¬ 
self from Life for ever, into the Siluioe, the Utter 
Pease whseunto He had shown the way.” 
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THE DEEAM OF QUEEN MAYA 

OoEiMA, tbs fdtUK Buddhft, wu bom about fid? b<o. aa 
^ aoD oi th» Raja of the fihbo of Sak^as, at Eapilavattbu 
CO ihc bordaia cl Kapal. asd about 130 nilca north of 
Basaraa. Thk data ia oiilp a oalcoIatioA made bp reclcooios 
back £rc4a tb« data* el the raigna ef varieua kings, but 
thara ia a gaoaral agroaneat that {% a a(>proafiBa<al7 comet. 

Tba atcrp e{ Quaan Uaji’s draaia. aa wall M tba thraa 
foOowmg paaaagaa, are froto the iatrcauotioa to tha JgtaJcaa. 
wtMb twntaina an aeoount of Gotuoa’s aarlf liia. Tba 
La ii t^ Fwtom, tba latar Sanskrit acooont, abovi tba damlop- 
mmt of tha Ugttd. The oveat of the droam is there recordm 
aa aa actual eocoifanoa, in which tba BedbiaaUa deaoeada 
from tba Tuslba baavaQ in the form of an elephant, la the 
aarUar legend there ia no raantion of a virgin birth, but in 
tba later atoiy tha gumi take# a vow o£ ahetinauoe, to which 
the king givea his aonaant. 

Tesi7 vm proclaimed m bbo city of Kapflavattiiu 
thd coidsunimer festlTal of the mouth A&alba, and 
many peo^ celebrated the feetivitiee. The 
queen MahimayS, heginning from the sefen days 
before the full mooSi celebrated the feetiy&l 'with 
the splendoui of garland and perfumes, and 
witbont the drin,lring of intozicante. On the 
fieyenth day she rose early, bathed in scented 

83 
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water, bestowed a great gl{t of 400,000 pieces 
of money as alms, being adorned wl^ aU ^ds 
of ornaments, ate of choice food, performed the 
holy-day vows, and entered the splendidly adorned 
royal bedchamber, And lying on the royal bed 
she fell asleep, a^ dreamt this dream: The 
four kh^s' raised her together with the bod, and 
took her to the Himalaya to the Hanosila table¬ 
land. sixty leagued in length, and placing her 
beneath a great sal-tree, aeren leagues high, 
they stood on one aide. 

Then their queens took the queen to the lake 
Anotatta, bathed her to remove human stmn, 
robed her in a divine dress, anointed her with 
perfumes, and decked her with divine dowers, 
x^ot far bom there is Silver mountain, and on it 
a golden palace. There they propped and set 
a divine bed with its head to the east. Then 
the Bodhisatta became a white elephant. Not far 
from there is a certatn Golden mount»n, and 
the Bodbisatta went there, descended from it, 
ascended Silver mountain, approaching it from 
the north, and in hie trunk, like a silver chain, 
be bore a white lotus. He tmmpetsd, entered 
the golden palace, made a rightwlse circle three 
times round his mother^s bed, smote her right 
side, and seemed to enter her womb. Thus at 
the end of the midsummer festival he received 
a new existence. 

> Tb« foor goardiaa d^Ciaa d ifa9 world. 


I 
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The ndA day, on awaking, the queen told her 
dream to the ki&g. The If^g summoned sizty> 
four famous brahmins, caused the ground to be 
strewn with festive laja*floweTe, prepared splendid 
seats, filled the gold and silver bowls ot the 
brahmins seated there with cooked ghee, honey, 
sugar, and excellent ilce, and gave it to them 
covered with gold and silver covers. He also 
delighted them with other gifts, such as new 
clothes and tawny cows. Then, when they were 
delighted with all these pleasures, he relat^ the 
dre^. What will take place 1 ” he asked. 
The brahmins said, King, be not anxious, the 
queen has conceived, and && child will be a male, 
not a female. You will have a son, and if he 
Kvee a household life, he will become a universal 
monarch; and if he leaves his house and goes 
forth from the world, be will become a Buddha, 
a dispellet of illusion in the world. (JSl. Inirod, 
I. 50 fi.) 



n 

THE BIRTH OF GOTAMA 

Tfis ptfsoofli BBine of BuddJ»A woi Siddhottbo, “ooa vho 
hM MoorapliAhed hii •im." Wlwibtf ii wm MtukU^ ^ 
giT^ to him M fr ohlld wo do not kaow. Hia fomifp 
vw Gotomo, aod it is oa “ sir, QoUuoo ” (Mo GMtma) 
Qt " tlw Mootio GotMZk»>" tlmt mombon of otiM Mots bto 
EOMCMO tod os ilrirrurnir him. tbs BuddJutGs hs ia 
fst td up to ths of hia enJightearasat ths BodhisAttA, 
"bsiag of o oJi^twgw^t,*>a t«rm ^»plied M SR7oas who is 
df ti ood to bdooms s Boddhs. Aifior lua enligbtsnmact bo 
ia ths Buddhs *' tbo eoligbtoosd ono,” and addnaaod as 
Bbagavao.. the Lord." Buddba, wbsn spooking of hlmaolf, 
oaUs tbs TaUi^Mia, Utora^ '* one who has geno 

tbos." Tbs exaot aignmoanoo is disputod, but it probably 
naans, ** ena who bM gozte in tbs w^ of previous Buddhas.*’ 

Trz queen 1>earmg tlie Bo<3hisatta 

like oil in a reeeel for ten mon&a, defied, when 
her tune waa oozne, to go to her irelatiTee’ home, 
and addressed king Suddhodana, “Your Majesty, 
1 vish to go to Eeradaha, the dty of my people.’’ 
“ Good/’ said the king, and he caused the road 
£rom l^pilsTatthu to the city of Beradaha to 
be made smooth, adorned it with plantains in 
pots, dags and banners, seated the queen in a 

se 
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golden palanquin borne by a thousand oourtiere, 
and sent her forth with a great retinae. Between 
the two ciUee, and beloi^lng to the inhabitants 
oi both, is a pleasuTe'grove of sal^trees, oalled 
the Lnmbird grore. At that time from the 
roots to the ends of the branches the whole grore 
was in full flower, and among the branches and 
iiowem were numberless bees of the fire oolouts, 
and flocks oi ranous kinds of birds, singlog with 
sweet sounds. The whole X/umbini grore seemed 
like the hearenly CittalatA grore or like an adorned 
banqueting parilion for a mighty king. 

'When the queen saw It, the d^ire arose in her 
heart of sporting therein. The oourtiers with 
the queen entered the sal-grore. She went to 
the of a royal sal-tree, and desired to take 
hold of a branch. The sal-tree branch, like the 
tip of a supple reed, bowed down, and came within 
reach of the queen’s band. 8be put out her 
hand and seized the branch. Then she was 
shaken by the p^a of birth. The multitude 
put round her a ciurtain and retired. Taking 
hold of the sal-branoh and standing up she was 
delirered. And eren at that moment the four 
pur^minded Mahabrahmas [of the different 
Brahma-hearens] came and brought a golden 
net, and with the golden net they reoeirM the. 
Bodhisatta and set him before his mother* 

Rejoioe, 0 queen, a mighty son is bom to thee,’* 
th^ said. And as other beings at their birth 
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are hoxn with disagreeable impurity and 
eo was not the Bodhisatta. But the Bodhisatta, 
like a prearcher of the doctrine descending from 
his seat of doctrine, like a man desoending stairs, 
stretched forth his two hands and feet, and stand> 
ing unsoiled, unstained by any impurity from 
the sojourn of his birth, like a jewel placed 
in Benares cloth, thus brilliant did he descend 
from his mother. And yet in honour of the 
Bodhisatta and the Bodhisatta’s mother two 
showers of water descended from the sky on the 
body of the Bodhisatta and his mother. {Jot. 
Introd. I. 62 S.) 



THE FOUR SIGNS 


Thb lubjMfe o( the foUowiag legend ajgo fonae eae oi'tbe 
raieodee of tbs ZaWc Tvesro, a&d hee fonad it« wey iato 
SSofflieU UtwMuM. It foRoe the leading taetiTe ^ the 
medieval nonhiv play Sveri/man, share Death tiius 
eddiewed by Oca; 


Go thou to Sev^ac, 

ahewe bym in toy name 
ApyigrywMfi» he niutt oa bym take. 

Whio^ be ia no wyee may eeQspe» 

And that be brynge vltb nira a sore xekeoynge 
Without delay or ony taryeoge. 


The Lciita TiAtara see pnt into a Cbrietian dnes ae the 
story of Bvlaom and Jotaphat, and it ocoura in a Sreek 
Venice {uobably from the Arahie} amotig the wntAziga of 
John of bameeoua (eighth century). From thle aource the 
itory with it* apieodei a popular hterary nbjeot 

during the Middle Agea, The etory of the oaaketa in S h ak e #* 
■peara'a Idtnkmi e/ Fenece, fovwd eerlier abo in Gower, la 
from the work. 

Ok a oerUin day tlie Bodhisatta desired to go 
Into tlie park. He called his charioteer, and sedd, 
“Yoke the chariot/’ “Very good,” he replied, 
and adorning a great and most excellent chariot 

%% 
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THE Torm SiCfNS 

with aU adoromente, yoked tbe four royal 
$iTi(^h borsea of tbe colour of white lotne^petals, 
and informed the Bcdbisatta. The Bodhisatta 
ascended the chariot, which was like a throne 
of the gods, and went towards the park. The 
gods thought, The time for the enl^tenment 
of prince Siddhattha is near, we will show hiT>i 
a previous sign,” and they caused a son of the 
gods to appear, infirm with age, broken-toothed, 
grey-hair^ heat, with crooked body, leaning 
on a staff, trembling, and showed him. But 
only the Bodhisatta and the charioteer saw him. 
Then the Bodhisatta asked the charioteer in the 
way reoorded in the Mahapadhna discourse, 
“Friend, who is that man, even his hair is not 
like that of others ? ” And on hearing his reply 
said, “ Woe upon birth, since through it old age 
must come to those who are faom,” and with 
troubled heart he returned from thence and entered 
the palace- The king asked, “ Why does my 
eon retxjrn so quickly ? ” They said, “ Yonr 
Majesty, he has seen an old man, and he is going 
to retire from the world.” “ Why will you kill 
me ? Prepare stage-playa for my son qnickly; if 
he obtains happiness, he will not think of reti^g 
from the world,” said the king. And he pre¬ 
pared a guard, and set them in all directions to 
the distance of half a league. 

Again on a certain day, as the Bodhisatta was 
going to the park, he saw a diseased set 
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there by the gods, and having aaked in the same 
way he returned with troubled heart and entered 
the palaoe. The king ^so inquired as before eaid, 
and again prepared a guard and put them on 
ah sid^ to the distance of three-ipiarters of a 
league. Again another day when going to the 
park he saw a dead body put there by the gods, 
and having aaked in the same way he rotumed 
again with trocbled heart to the palaoe. The 
kMg also inquired as before said, and again 
prepared a guard and put them on all sides to 
the distance of a league. Again another day 
when going to the park he saw put there by 
the gods a hermit carefully and duly dressed. 
“ Friend, who is this i ” be asked the charioteer. 
As it was not the time of the appearance of a 
Buddha, the charioteer knew nothing of a hermit 
or the virtuee of a bernut, but through the 
power of the gods he replied, “ Vour Highness, 
this is a hermit,“ anddeBorihed a hermit’s virtues. 
The Bodhisatta was delighted with the thought 
of renunciation, and that day be went on through 
the pork. But the reciters of the Digha (OoUm* 
tion of long discourses) say that he went and 
saw the four ugns all on one day. {Jat. Introd, 
I- 68 3.) 



IV 

THE GREAT RBNHNC3UTiON 

ego of wu married Co hu ooM«in, 

Twodbar&, who in Che Mored texM is umiaily o^Jed “ Che 
mocher of B4hule/' After hie Alightezuneot Qeteme 
retAined to hie aelave oit^, be g gi ng through the streeCe. 
His father came aad was oonvart^ Hie wife remained ia 
bar room till Qotama ebonld some to bar, eaviag, “It I am 
vntuoua eaoegb to merit tkii boaonx, my husband wlU come 
to see aae, end than I will lala'^ him rensotful^.” 
This be did, aad hie father told how einoe ehe had beard 
Chet bar haebaad was wearing yellow robes, and sating ono 
a day, she bed done cbe aame, 3ie eon Hihola sneered 
the Order. 

At thAt tfim9, od. heAricg that the mcdhei of 
R&hula had home a son, king Suddhodana sent 
the message, “ Announce the happy news to my 
son.” The Bodhisatta, when he heard, said, 
“ Rihula {or, an impediment] is born, a fetter 
19 bom.” The king asked, “What did my son 
say 1 " and on hearing the words, said, Hence¬ 
forth let the name of my gtandson be prince 
Rahnla.” But the Bodhisatta mounted a splen¬ 
did ohariot and entered the city with great honour 
and most delightful majestio glory. At that 

32 
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tim9 ft girl of the warrior oa«to nftmod Kiaa* 
gotaml bad goEo to tbe top of the pal&oo, and 
beheld the teauty and glory of the Bodhisatta, 
as be made a rightwise proeeaaian roand the city ; 
and, filled with joy and delight, she made this 
solemn utterance: 

Eapp 7 indeed that mofihar ii, 

Hftpp 7 indeed tbet fethtf i». 

Heppy indeed thet wife le, 

WhcM buebefid le loeh ea he. 

The Bodhiaattft, on bearing it, thought, “Thusshe 
spoke; on her seeing such a form ft mother’s 
heart wins Nirvana, a father’s heart wins Nirvana, 
a wife’s heart wins Nirvana, Now cm what 
being eiringuisbed * does the heart attain Nir- 
vana t ” And with aversion in his mind for 
the passions he thought, “ When the fire of lust 
is extinguished Nirvana is won; when the fire 
of hate, the fire of delusion are extinguished, 
Nirvana is won; when pride, false views, and 
aU the passions and pains are extiognished 
Nirvana is won. She has taught me a good 
lesson, for I am in search of Nirvana; even tO'day 
ought I to reject and leave a household life, and 
go forth from the world to seek Nirvana. Let 
this be her teacher’s fee.” AnA taking from hfs 

‘ Thft woH is nibbuio. It is ibs s&ms word that is tnas* 
UMd “bappy** ip ths utt«rafw« of Kis&gouzol. Ootama 
od Che oth0 meftriing of tbs word, sad mfJtffi her 
■ariac an argiu&enC for renunoiatioa. 

3 
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neck a pearl necklace ytorth 100,000 pieces, be 
sent it to Kis&gotami. She vae filled with 
delight, and thought, ** Prince Siddhattba hae 
iaU^ in love with me, and has sent me a present/’ 
But the Bodhieatta with great ma^eatic gloiy 
entered Ms palace and lay down on the royal 
bed. 

Now beautiful women, decked with all adorn¬ 
ments, well trained in dancing, singing, and so 
on, like oeleetial girls, took various musical 
instruments, and came toxind him, diverting him 
with dancing, singing, and muaio. The BodhUatta, 
through bis mind being averse to the passions, 
took no pleasure in the dancing and musio, 
fell asleep for a short time. The women thought, 
“ He for whose sake we are dancing and singing 
has fallen asleep; why do we now weary ourselves f ” 
And taking their instruments they strewed them 
about and lay down. X/ampe of perfumed oil 
were burning. The Bodhisatta, on waking up, 
eat cross-legged upon the bed, and saw the women 
sleeping with th^ instruments thrown about, 
some with phlegm trickling and their bodies wet 
with spittle, some grinding their teeth, some 
snoring, some muttering, some with open mouths, 
some with their dress fallen apart, and repulsive 
parte disclosed. On seeing th^ disgraceful 
appearance he was still more averse to pleasures. 
The ball, though adorned and decorated like the 
palace of Sakka, seemed to Mm like a cemetery 
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filled with aU eorta of corpaoa strewa about, and 
the three tnodds of existence appeared ]iVa f, 
house on fire. His eoleom utterance broke 
forth, “ How oppressive it is, how afflicting it is I” 
and his thought turned cuightily to abandoning 
the world. Thinking, ** To-day I must make the 
great renunciation/* he rose from his bed and 
went towards the door. “Who is there! ” he 
said. Channa, who had pnt bis head on the 
threshold, said, “ Nohle sir, it is I, Channa.” 
“ To-day I wish to make the great renunciation; 
saddle me a horse.” Channa replied, “ Yes, your 
Highness,” and taking the horse-trappings he 
went to the stable, and by the light of scented 
oil-lamps he saw Eanthaka, the £ng of horses, 
standirig in a goodly stall beneath a jasniine- 
flowered canopy. “ This is the one I must 
saddle to-day,” he said, and he saddled Hanthaka. 
The horse, as he was being saddled, thought, 
“ This is very tight harness; it is not like harness 
used on other days in going for pleasore in the 
park. My noble master must to-day be wishing 
to make the great renunciation.” So with de¬ 
lighted mind he gave a great neigh. The sound 
would have extended though &e whole oity, 
but the gods suppressed the sound and allow^ 
no one to hear. 

When the Bodhisatta had sent Channa, he 
thought, “Now 1 will go and see my son,” and 
rising from where he was sitting cross-le^ed 
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he went to the xoom of R&hQla’s mother, and 
opened the door. At that momont s soented 
oihlamp waa hnming in the room, The mother 
of R^nla WM Bleeping on a bed strewn with 
jasmine and other dowers, and with her hand on 
her son's head. The Bodhisatta put his foot 
on the threshold and stood looking. If 1 move 
the queen’s hand aud take mj son, the queen 
will awake. Thus there will bo an obstacle to 
my going. When 1 have become a Buddha I 
wUl come and see him.'* And he went down from 
the palace. 

[With Channa riding behind hiTn he passed 
through the dty-gates, which were opened by 
divine beings, and rode as far as the river Anomi. 
He there crossed the river, out oS his hair, and 
sent nhannft hack with the horse.] 

But the horse Kanthaka. who stood listening 
to the voice of the Bodhisatta, as he deliberated 
with Channa, thought, “ Now I shall nev^ see 
my master again.’* And when he passed out of 
sight, he waa unable to bear the grief, aud his 
he^ broke, and he died and was bom again in 
the heaven of the Thirty-three gods as a son of 
the gods named Eanth^a. 

At first Channa bad had one grief, but when 
Kanthaka died, he was overcome by a second 
grief, and returned weejnng arid laznentmg to 
the city. /nfrod. I. 60 ff.) 
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QOTiKA, oa hifl ntiremttib, to tlu cApitcJ of 

Megatihft, tad «Uidi«d oadv Mv»r4l Moohm. Tb«a for 
lix yMTS ho prftotdsod seven pmsiioe with five fii^plee. 
Picjj]; ha c«me to see the vftoitjr ol eelf-mortifiMtson «■ 
the oeecs of eoUghWimenC, end sbeodonad it, whemupoa 
hii dieojpJw deserted It wee sooa after thii, osdtf 

the Bodai-tne st TJmeld cesr aftw a dA 7 of 

doobu «ad ooafiiots, npreesoCsd ia the Moounts u the 
tecaMsUoae of the e^ ooe Mare end his demooe, that be 
eteeioed enUgbtennaaat {Bodhi), a&d beeeme Buddbe. “ the 
SDh|fatsied,’' 

The Cheia of Cassation is to have bees his first utter- 
soee os Buddhe. Its ea:eat istorpretstioa is not e 
mettor, espeoiafiy epert frois a disossifen of the 

K ceophiee in the midst of which Buddhiani develop^. 

bonid be noUoed that the eeriM extends over more ^en 
one life. The foOowing is ohiefly drawn from Pi^. Sera's 
iaterpntattce. 

<3fuf, sofftfing. mieay, old age, nokaeas, death, aad other 
(tnch evils exist. Why do they axlit 7 Beeauae birth 
eute. Birib [t.a rebirth] is a of beoomiag. 

Beoommg presiypoeee atatter or aSort, which is p^ue^ 
by deslra. Dedn is a noriseqiiaare of aeasatdo^ eosatloa 
a eoDseqnenee of eoataot (wi^ an object whioh rouses the 
emiatton). There is ooataot booeose then are alx —"if 
(the five bodily eeaeee ssid aiiad), ead because Qisee trsnrni 
pektag to an orgaaised being. CTow an organised bvag 
poulsta of name and |ora [mind and body]; hence oco' 
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•olotuoMS tndfiU, Tills dspods oa predispcdtioni [ia * 
pnvious birth}, ud th9 prsdispositioa* 4re tk« oonssqueoM 
of i^oracM.- Eaaoe ignorance is the bees of that which 
ezins, aad in order to put an end to which inoolvee 

de»^» eiokoMS* and eonow, it is Ofify oeceesarr to suppme 
the base. 

At tb»h time the Lord Buddha wm dwelling at 
UruTelS on the banks of the Neranjar&, at the 
foot of the Bodhi'tree, just after he had attained 
oomplete enlightenment. Now the X«ord eat 
croes'Ie^ed at the foot of the Bodhi-tree for 
seren o^, experiencing the bliss of emandpa* 
tion. And the Lord dunog the first watch of 
the [first] night meditated on the oham of 
causation in direct and in rererse order: from 
ignorance come predispositions [sani^ma, mental 
predispositions result^ from actions in previous 
existences], from predispositions consciousneas, 
from consciousness name and form [mind and 
body], from name and form the six organa of 
sense [i.t. the five s^ee and mind or tl^ inner 
sense], from the organs of sense contact, from 
contact feeling, from feeling saving, from craving 
clingu^ to existence, from clinging to existence 
becoming, from becoming rebi^, from rebirth 
old age and death, grief, lamentation, sufering, 
sorrow, and despair. Such, is the cause of th^ 
whole aggregation of sufiering. Now by the 
complete and trackless deetruction of ignorance 
the predispositiions are destroyed, by the destruo 
t|on of the predispositions consciousness is 
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destroyed, by tbe destraction o£ couficiotisQees 
name and form are deatroyed, by the destmotion 
of name and form tbe eix senses are destroyed, 
by the destruction of the six senses conta^ is 
dMtroyed, by the deetruotion of contact feeling 
is destroyed, by the destraotion of feeling orsTii^ 
is destroyed, by the destruction of orating dinging 
to ezist^ce is destroyed, by the destruction of 
dinging to szistenoe becoming is destroyed, by 
the destruction of becoming rebirth is dsetroyed, 
by the destruction of rebii^ old age and death, 
grief, lamentation, su^ering, sorrow, and despair 
are destroyed. Such is the deetrnction of this 
whole aggr^tion of suffering. So the Lord 
knowing this at that time gare utterance to thv 
solemn Terse: 

Wbm oImt the true XMture of thia^ sppeereth 
To the bnh&m Miientl 7 meditati^, 

Then all his doubto venieb, te be pereeiTeth 
Of natunl tbrnge ell the effect* ead oftoeee. 

(r<a.lfaUv. 1. J.) 
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THE BEGINNING OF BTODHA'S 
PREACHING 

Tas Ant disocuxM of tho Boddhb wm given to tbe five 
AMplw who bed daeerted Kim when lie abandoned his 
Msteritiee. Ib ie given to the Vin&yA to explaining tbe 
rules es to hew the elder and younger brethren are to be 
addreeeed. The phraee have aUstoed the immortal,” 
used by Buddha, has nothing to do with unmortal life. It 
refers to the permansot etote of l^irvane, whioh do«a not 
pass away as oo oompoimd things. As Che Vijaya Cisooune 
puts it: 

The bhtokhu. filled with wisdom here, 

In lust, dtoire. delighting not. 

He hea ettained iramortu peaoe, 

The unchangeable Nirvana^tate, 

The letter pui> ei tbe fetlowmg disooorse, begimung with 
tbe words, "^These two exteemss,” forms (he ^^Mourss of 
•Mine in motion th* Whotl of (A« Z>oc«r^. It (eaohes the 
path between the two extremea of self'indulganoe 
and sal/'inorttfleatien. The statement is semetimea made 
that Buddha rejeoted aeoetiwam, Ee oertolnW repudiated 
eeU'tortore ee a means of aalvattoa, bnt not (£s aseetieisiB 
whieb rejeots aU tbe lower deairea to the pursuit of one 
highest goal. Compare (he Ten Commandineiua below, 

Now the Lord by gradnal jonmeyiag came to 
Benaree, to the deer-park leipatana, where were 
the fiye brethren. The five hrethren saw the 
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Lord fto mmg from afar, and on aft^ ing hi>n they 
dedded among thomselTee; “ Tins, iitends, is tho 
ascetic Gotama c^oming, who lives in abondance, 
has given up exertion, and turned to a life of 
abundance. We must not address him, nor rise 
to greet him, nor take his bowl and robe, but a 
seat shall be set for him. If he wishes he may 
sit down." But as the Lord approached the 
five brethren, so the five brethren did not 
abide by their agreement, but went to meet the 
Lord, and one took his bowl and robe, one 
arranged a seat, one set water for his feet, a 
footetool, and a cloth. The Lord sat on the 
appointed seat, and having sat down the Lord 
washed bis feet. Then they addressed the Lord 
by name, and by the title of friend. When they 
spoke thus, the Lord said to the five brethren, 
“ Brethren, do not address the Tath^ta by 
name, nor by the title of friend. The Tathagata, 
brethren, is an arahat, and has obtained complete 
enlightenment. Give ear, brethren, I have 
attained the immortal, I instruct, I teach the 
doctrine. If you walk acoording to the teaching, 
for the sake which noble youths go forth com> 
pleteiy from a house to a houseless life, you will 
soon, on going forth yourselves, realise the 
transcendent faculties in this life, and will live 
in the attainment of the of the highest 
religious life." At these words the five hretiiren 
said to the Lord, By that exercise, friend 
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Gotamfr, by that ooune, that practice oi pena^e, 
yoa have not attained supernatural ezcellenoe 
of most noble knowledge and insight. WiH you, 
when you lire in abundanoe, have given up ezer* 
tion, and have turned to a of abundance, now 
attain aupematuial ezoellenoe of moat noble 
knowledge and insight 1 ” When they spoke 
thna> the Lord said to the five brethren, " Brethren, 
the Tath&gata does not live in abundance, he has 
not given up exertion, and has not turned to a 
life of abundance. 'The Xathigata, brethren, is 
an arahat, and has attained complete enlighten¬ 
ment. Give ear, brethren, I have attaint the 
immortal, I insl^ct, I teach the doctrine. If 
you walk according to the teaching, for the sake 
of which noble youths go forth completely from 
a house to a bourses life, you will soon, on going 
fozih youiselres, realise the transcendent faculties 
in this life, and will live in the attainment of the 
aim of the highest religious life.” [A second and 
third time the brethrra asked the question, and 
the third time the Buddha replied: ] “Do you 
perceive, brethren, that I have never spoken to 
you thus before now 1 ” “ Navet thus, reverend 
sir.” “ The Tathigata, brethren, is an arahat, 
and has attained complete enlightenment ...” 
[etc., down to, “ religious life ”]. Then the Lord 
was able to convince the dve brethren. They 
listened again to the Lord, gave ear, and i)ze4 
fbeir on the knowledge. 
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Then the Lord addxeeeed the five brethren: 

These two extremes, brethren, are not to he 
praotiaed by one who has given up the wodd. 
What are the two ? The one, devotion to lusts 
and pleasures, base, sensual, v^gar, ignoble, and 
useless, and the other, devotion to seIf>mortiil> 
cation, painful, ignoble, and useless. By avoid¬ 
ing these two extremes, brethren, the Tath^ta 
has gained perieot knowledge of the middle path, 
which produces insight and knowledge, con¬ 
duces to tranquillity, to transcendent haiowledge, 
to complete enlightenment, to Nirvana. What is 
this middle path, brethren ? It is the Noble 
Eightfold Path, tlU>t is, right views, right aaplra< 
tion, right speech, right action, ri^t livelihood, 
right e^eavour, right watchfulness, and right 
meditation. This, &ethren, is the middle path, 
of which the TathSgata has gained perfect know¬ 
ledge, which produces insist and knowledge, 
and conduces to tranquillity, to supernatural 
faculty, to complete enlightenment, to Nirvana. 
This, brethren, is the noble truth of suffering ; 
birth is sufiering, old age is su^ering, illness is 
sufiering, death is suffering. Union with un¬ 
pleasant things is suffering, separaiioii from 
pleasant things is severing, not obtaining what we 
wish LB sufiering, in short the fivefold MmgnVg to 
existence is su^ring. And this, brethren, is the 
noble truth of the cause of sufiering: craving, 
which causes rebirth, aocompanied by pleasure 
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ftTifi lu 0 t> and rejoices at delight here and 

there, t^t is, craving for pleaenre, craving for 
existence, and oravii^ for prosperity. And this, 
brethren, is the noble truth of the destruotton 
of eofiericg: which is the complete and treckleee 
destruction of that thirst, its abandonment md 
relinquishment, lib^ation, and evasion. And 
this, brethren, is the noble truth of the path that 
leads to the destruction of Buffering, that is, 
right views, right sspiration, right spe^, right 
action, right livelihood, right endeavour, luht 
vatohfulnesB, and ri^t meditation/’ {vin. 
Mahov. I. 6, 10 S.) 
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Tax oonvcnion of Vmb ftod his fftther is repxesMiUd fts 
plAM soon Afear ths Orsw ' SnUgbtaiiriuiit. Two 
laymen *h«d meviously been oonvertod together, nimfresirg 
their belief m the Buddhje and the doo&ne, and Yaea'a 
father was the first to be admitted 1;^ the threefold utter* 
acee. This formula, thrioe repeated, is ee follows: 

I go to the Buddha es cay Befogs, 

I go to the Dootrine es as Befuge, 

I go to the Order ae my Refuge. 

As a bhikkhu of the present day, the Bev, An an da Uettoyya, 
aays, *' This recitation marks the begamiog of every rall^ous 
fucekoa in Burma, from the afferlag of a few Sowers by a 
child at the loool eacoCim^, to the publio acoeptatlon at 
the hsiuda of a Chapter of the Order <a the higher degree of 
Ordination into the idonasUo Brotherhood on the pert of 
4n adult novice." (dn OutUtu of Suddhitm, Bengooc, 1912.) 

At that tiiod there woa in Benares a noble joatb. 
n&med Taea, son of a gjid-maeter, and dali- 
cately nurtn^. He had three palaces, one lor 
winter, one for summer, and one for the season of 
rains. He spent foor months in the palace 
of the rain; season, surrounded h; mnsio^girls, and 
did not leave the palace, ^ow, Yasa, ’^e noble 

16 
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ycnih, tliiu attended, endowed witk and possessed 
of the five passions of sense, once fell asleep 
sootier than usual, atid afterwards hia attendants 
also fell asleep. All the night an oil-lamp was 
burning. Yasa, the noble youth, woke sooner 
than usual, and saw his attendants sleeping, a 
lute in the anna of one, a tambour on the neok 
of another, a drum in the arms of another, one 
with disherelJed hair, Miother with drivelling 
mouth, and muttering. It was like a cemetery 
round him. As he saw this, the evils of life 
became clear to him, and his mind became set 
with aversion. So Yasa, the nohle yonth, made 
this solemn utterance: *‘How oppressive it is, 
how afflicting it is! ” Then Yasa, the noble 
youth, put on his gilt shoes, and went to the door 
of the honse. Superhuman beings opened the 
gate, saying, “Let no one put an obstacle before 
Yasa, the noble yonth, in his going forth from 
the house to a houseless life.” 

And Yaea, the nohle youth, went to Isipatana, 
the deer-park. At that time the Lord had arisen 
at night, as it was dawning, and was walking in 
the open air. The Lord saw Yasa, the nohle 
youth, as he was ooming from afar, a^ on seeing 
him came down from whse he was walking, mA 
sat down on the seat prepared for him. Yasa, 
the nohle youth, on drawing near the Lord made 
this solemn utterance : “ How oppressive it is, 
how affioting it is! ” And the Lord said to 


THE ORDINATION OF YASA 47 

Yaaft, the noble youth, “ This, Ya», U not oppree- 
elye, this is not a^cting. Come, Yasa, sit do^, 
I will teach you the doctrine." Then Yasa, the 
noble youth, at these words, “ This is not oppres- 
sive, this is not afflicting,” was elated and glad, 
and tahk^ of his gilt shoes approaohed the 
Lord, and having saluted him, sat down at one 
side. As he was seated at one side, the Lord 
gave him a due ezpoaition of this kind: he 
preached a disoourse of almsgiving, of the com¬ 
mandments, of heaven, the misery, worthlessness, 
and Impurity of lusts, and the hles^g of renun- 
oiatuon. When the Lord saw that the mind of 
Yasa, the noble youth, was prepared, susceptible, 
free from obstacles, elated, and happy, thmi he 
preached a most exo^ent discourse of the dootrine 
of the Buddhas: suf ering, the cause (of suffering), 
the destruction (of suffering), and the path. And 
as a clean cloth free from stain duly takes the 
dye, so in Yasa, the noble youth, as he sat 
there, arose the pure, unstained, insight into the 
doot^e, that everything subject to birth is 
subject to destruction. 

Now the mother of Yasa, the noble youth, went 
up to the palace, and not seeing him went to the 
gild-master, the householder, and approaohed him 
and said, " Tour son Yasa, householder, is not to 
be seen.” Then the gild-master, the householder, 
sent out messengers on horseba^ in four direc¬ 
tions, and he Umself went to Isipatana, the 
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deer-park. The gild-master, the householder, 
saw the footprints of the gilt shoea, and seeing 
them he followed their traeee. Nov the Lord 
saw the gild-maater, ^e householder, approach¬ 
ing, and as he saw him he thought, “ What if I 
were to effect such an enercise of miraculous 
power, that the gild-maeter, the householder, 
sitting here should not see Taaa, the noble youth, 
sitting here,” So the Lord effected such an 
exercise of miraculous power. Then the gild- 
master, the householder, approached the Lord, 
and having approached s^d, “ Perhaps the 
reverend Lord h^ seen Yasa, the noble youth.”' 
‘^Well, householder, sit down, perhaps sitting 
here you can see Yasa, the noble youth sitting 
here.” The gild-roaster, the householder, 
thought, “ Surely, sitting here I shall see Yasa, 
the noble youth, sitting here,” and glad and 
elated he saluted the Lord and sat on one side. 

As the gild-msster, the householder, was seated 
on one side, the Lord gave him a due exposition 
of this kind: be preached a discourse of alms- 
gijing, of the commandments, of heaven, the 
misery, worthleesness, and impiuity of lusts, and 
the blessing of renunciation. Then the gild- 
master, the householder, having seen, attained, 
mastered, and penetrated the doctrine, with his 
doubts overcome, his uncertainties dispelled, 
having obtained clearness of mind, dependent on 
BO one else for the teaching of the Master, said 
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to tbo Lord \ “ Wonderful, reverend eir, wonderfol, 
reverend eir, it is aa if, reverend sir, one vere 
setting up what was overtumed, or revealing 
what waa hidden, or showing the way to one who 
was lost, or putting a lamp in the darkneee,— 
those with eyes see visible things—even so has 
the Lord preached the doctrine in many ways. 
Reverend eir, 1 go to the l<ord as a refage, and to 
the doctrine, and to the assembly of brethren. 
May the Lord take me as a lay-disciple from this 
day forth, while my life lasts, who have come to 
him for refuge." He was the first in the world 
who became a disciple effected by the triple 
utterance. 

Then Yasa, the noble youth, as the doctrine 
was being taught to his father, contemplated the 
stage of knowledge thus peroeivcd and thus 
understood, and his mind became freed from 
attachment to the passions. And the Lord 
thought. Yasa, the noble youth, as the doctrine 
was being taught to his father, has been Qontem> 
plating the stage of knowledge thus perceived 
and thus understood, and his mind has become 
freed from attachment to the passions. It is 
impossible that Yasa, the noble youth, should 
return to a worldly life to find enjoyment in lusts, 
as he did before, while he lived in bis house« 
What if I were now to make the exercise of my 
miraculous power to cease." Then the I^d 
made the exercise of his miraculous power to 
4 
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coAde. So thd gild-master, the householder, saw < 

Yasa, the noble youth, seated, and on seeing him ' 

he said to Yasa, the noble youth, “ Your mother, | 

Yaea, my aon, is filled ^Ith lamentation and grief, 
restore your mother to life.” Then Yasa, the ; 

noble youth, looked at the Lord. And the Lord 
said to the gild-master, the householder, “Now j 

what do you think, householder 1 Yasa with < 

imperfect knowledge and imperfect insight has 
perceiTed the dootnne as yon have, and on con¬ 
templating the stage of knowledge thus perceived 
and thus understood, his mind has become freed 
from attachment to the passions. Is it possible, 
householder, that Yaea ahould return to a worldly i 

life to find enjoyment in lusta, as he did before, 1 

while he lived m his house ? ” “ It is not pos¬ 
sible, reverend sir.” “ Yaea, the noble youth, j 

householder, with imperfect knowledge and im¬ 


perfect insight, has perceived the doctrine as < 

C u have, and on contemplating the stage of j 

owledge thus perceived and thus understood, | 

his mind has become freed from attachment to • 

the passions. It is not possible, householder, i 


that Yasa, the noble youth, should return to a 
worldly life to find enjoyment in lusts, as he did 
while he lived in his house.” “It is gain, 
reverend air, to Yasa, the noble yonth, it is great 
g^ to Yasa, the noble youth, reverend sir, that 
mind of Yasa, the noble youth, should be 
freed from attachment to the passions, Let the 
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revetecid Lord consent to take food to-day from 
me with Yasa, the noble yonth, as a jimioi 
brother.'* The Lord by bis silwce consented. 
And the gild-m^ter» perceiTing the consent of 
the Lord, rose from his eeat, ^nted the Lotdf 
passed roimd him, keeping his right side towards 
him, and departed. Then Yasa, the noble yonth, 
soon after the gild-master, the householder, was 
gone, said to the X/ord, '‘EoTerend sir, let me 
receiTe from the Lord the ordination going 
forth (pabbaja), and of admission to the order 
(uposampodd}.’* ‘‘Oome,bhikkhu," said the Lord, 
“ the doctrine is well taught, lead a holy life for 
the complete extinotion of suffering.". This 
was the ordination of this elder. At ^at time 
there were seren Aiahats in the world. (Fm. 
bfahSv. I, 7.) 
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THE TEN COMMANDMENTS 

TsE fiv« o! tho§6 ooiainAndment«’'-not to teke life, 
not fteel, not to eoromi^ unohestabv, not to tell Uee, not 
to drink inioxieente—ere Unding on eU InTmeo. TLe whole 
ten nre Ending on the brotherhood, end in theif cnee the 
third rule ".>>na ebsointe oeHbeoj, Bui the plene laymen 
may tnke yjpoa hin»Mif three more in addition to the dret 
five. Tbeee thre e n ot eating after noon, not witceMing 
dMielng, ebowi, a nd not ueing omanenU, eoente, and 

00^041^(0—are ueually tMU on tbe faat-daye, and are only 
binding for the day on whiob they are aeaumed. Petails ea 
M the rulM and organization of tbe Order will he found in 
Tht Way 0 / Me Bitddha of Mr. 3. Baynee in the ause aeriee 
ae tbe preeent volume. 

1 . Absto^bvcs from destroying lifo. 

2 . AbsMiience from taking wh&t is not giren. 

3. Abstinence from Tuicbastlty. 

i. Abstinence from f&lseliood. 

6. Abstinence from apirituous liquors, strong 
drink:, intoxicants, which axe a oanse of negligence. 

6. Abstinence from eating at the wrong time 
[t.d. after noon], 

7. Abstinence from looking at dancing, singing, 
music, and plays. 

6S 
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8. Abstinence from weiSkiing gArUnds, scente, 
unguents, om&mentfi, wd adornments, wMob are a 
cause of negligence. 

9. Abstinence from a liigh or large bed. 

10. Abstinence from accepting gold and dlyar. 
[Ehud4aha Pa^, 2.) 


IX 

TEE FIRE DISCOURSE 

Ootama, when i&teaduig to arty out lus grwb Raamati ton , 
uy9, " Wbaa tbs fire ol hxt, fibs &» of bate, t>b« fir« of 
daluaioa, are erfiis^ulabsd, KavaM is <son.’' Thia mefis^or 
of the individual acd world being on fire often reouse, wben 
bhM rsti-mr oease to eBst, the abate of “ ooolnaafl" of the 
Arabat is brou^t about. Tbe £n of aamOra goes out, aa 
Buddba eaponnda to Vaoobsfotte. fibrougb want of fuel to 
feed on. 

Ths Lord hbTmg stayed at Uru7el& as long ab he 
wished, went forward to Ga^dsa with a great 
assembly of brethren, with a thonsand brethrezi, 
who had all preTionaly been secet^. There the 
Lord addressed the brethren; "ST^ything, 
brethren, ie on fire. How, brethren, is every¬ 
thing on fire) The eye, brethren, m on fire, 
vimble objects are on fire, the faoulty of the 
eye is on fixe, the sense cd the eye is on fixe, 
Md tbe Bensation, whether pleasant or un¬ 
pleasant or both, which arises from the sense 
of sight, is on the. With what is it on fire? 
With the fire of passion, of hate, of illusion is it 
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on fire, witli birth, old age, death, grief, lamen¬ 
tation, enffering, sorrow, and deapaii. Thus I 
declare. The ear is on fixe, sounds are on fire [etc.]. 
. . . The nose is on to, scenta are on fire, 
the tongue is on fire, tastes are on fire, the hodjr 
is on fire, objects of touch ate on to, the mind is 
on fire, mental objects are on fire, the faculty 
of the mind Is on fire, the perception of the mind 
is on to, the sensation, whether pleasant or 
unpleasant or both, which arises from the inner 
sense is on fire. With what is it on fire 1 With 
the to of passion, of hate, of illution is it on fire, 
with birth, old age, death, grief, lamentation, 
suffering, sorrow, arid despair, ^vis I deel^. 

“ The wise mid noble disciple, brethren, perceiv¬ 
ing this, is indifferent to the eyee, indifferent to 
visible objects, indifferent to the faculty of the 
eye, indifferent to sensation, whether pleasant or 
unpleasant or both, which arises from the sense 
of sight. He Is indifferent to tixe ear, indifferent 
to sounds, indifferent to the nose, indifferent to 
Boonte, inherent to the tongue, indifferent to 
tastes, indifferent to the body, indifferent to ob¬ 
jects of touoh, indifferent to we mind, indifferent 
to mentad objects, indifferent to the faculty of 
the mind, indifferent to the perception of the 
mind, indifferent to the sensation, whetW 
plessant or unpleasant or both, whiob arises from 
the inns sense. And being indifferent he becomes 
free from passion, b^ fthi^ 9 § of passion is he 
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liberated, and when ha is liberated the knowledge 
' 1 am liberated ’ arises. Re-blrtb is destroyed, 
a leligioiis life is liTed, dnty is done, and be 
knows there is nothing more for bisi in t^ state.'’ 
And when this exposition was spoken the minds 
of the tbcrusand brethren were freed from the 
passions and liherated. (Fm. Mahav. I. 21.) 


X 


THE WEAVER^S DAUGHTER 

Tss Mooting of 423 vorsM, U acooiopeiuad 

by ft oottcoontftry, wtuoh civaa a qua^-hiaborlMl ftooowit of 
bow ftMb vs»« oamo to m uttaced. Tbo foUewug U tb« 
oonoaftcUftiT o& otno 174. 

Blind and unseeing,”—This erposition of the 
doctrine was spoken by the Master while dwelling 
at the Aggalaya shrine, about a certain weaver's 
daiuhter. One day, when the Master bad ^ved 
at Ala’n. the inhabitants invited him, dad gave 
alma, ^e Master, after the preparation for the 
meal, by way of giving thanks said: ” Uncertain 
is life, certain is death. Of necessity I must 
die, and my life ends in death. Practise refleo* 
tioD on death, thinking, life is unsure, death is 
sure. For they who do not practise reflection 
on death are at their last hour like a man who 
is teirifled at seeing a poisonous snake, and filled 
with terror they utter a cry of fear and perish. 
But they who practise reflection on death are 
like a man who sees a poisonous snake from a 
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distAnoe, and going a long atick ho throve 
H and is not iorrihed. Tboiofore lot 

rofloction on death be practised.’' 

On hearing this exposition of the doctrine the 
reet of the people vent away intent on their 
bnsiness; but a certain weaver’s daughter, who 
waa about sixteen 7ear3 old, thought, ” Wonder¬ 
ful is the teaching of the Bud&os,” and she 
practised reflection on death. The Master went 
&om thence, and reached Jetavana. Now the 
girl practised reflection on death for three years. 
Then on a oertain day the Master at dawn, observ¬ 
ing the world, called her to mind, and considered, 

How nay she be 1 ” And he had the know¬ 
ledge that, “ This girl from the day whhn she heard 
my exposition the doctrine has practised 
r^ection on death lor three years. 1 will now 
go there and ask the girl four questions; and 
when she explains them I will express approval 
at each of the four points, and will utter the verse. 
By means of the verse ^ will be established in 
the fruit of the First Path (entering the stream), 
and through her the teaching will be profitable 
to many.” 

Then with an assembly of five hundred brethren 
be left Jetavana, and by degrees oame to the 
monast^y at A^Slava. The people of llavl, 
bearing that the Master had come, weal to the 
monastery, and gave him an invitation. The 
girl also heard of the Master’s coming and, glad 
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at beartj she thought, “Verily the moou'faced, 
great Ootama Buddlia, my father, my lord, my 
teaoher, haa eomo. After throe years I shall aee 
the golde&'hued Master again. Now I shall l^e 
ahle to see hia golderi'liu^ body, and hear his 
sweet, most excellent dootrine.” But her father, 
going to the workshop, said, “ My dar^hter, some 
one has ordered a ro^ from me, and a foot of 
it ie not yet woven. I will finish it to day. 
Get the shuttle ready for me quickly, and bring 
it.” She thought, “ I want to hear the doctrine 
of the Master. My father calls me, so how shall 
I be able to hear the Master’s doctrine % I 
won’t get my father’s shuttle ready and bring 
it.” Then she thought, “If I don’t prepare the 
shuttle, my father mi^t strike and beat me, 
so I will prepare the shuttle and give it to him 
and afterwards I will hear the doctrine.” So, 
sitting down on a chair, she prepared the shuttle. 

The inhabitants of Alaw! waited on the Master, 
took Ms bowl, and stood for him to give thanks.' 
The Master thought, “I have come a journey 
of thirty leagues for the seke of a noble dai^ter, 
and now to-day ehe does not take the occasion. 
When she takes the occasion I will give thanks.” 
And he sat down in silence. When the Master 
is thus silent, no one in the world of goda and 
men dares to say anything to him. 

^ Thia eoariated In giving them come iaitraolacia la th» 
doetriae, m ab hi» pn^ui 
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Meanwhile the girl prepared the shuttle, 
put it in a bashet, took it to her father, and then 
went to the edge of the aesembly*, looking for 
the Master. The Master raised bis head and 
saw her. At the sign of hla looking sbe per- 
ceiTod, “ The Master seated in such ^ aaseicibl;^ 
as this looks for me and expects my coming, 
even into his presence he expects my coming.” 
Setting down the shuttle-buket she went into 
the presence cf the Master. But why did the 
Master look at her I It was thus that he 
thought, ^’If she goes and dies like the common 
people, her future state ot existence will be 
imcertam, but by coming into my presertoe ahe 
wlU gain the &uit of the First Path, and her future 
existence being certain, she will be reborn in 
the Tusitra heaven.” But there was no libera¬ 
tion for her, if she died on that day. She, under¬ 
standing that she was being looked at, approached 
the Master, and entering within the eix-coloured 

2 i (of his halo), saluted h<rn stood on one 
. And on her saluting the Master, who was 
seated silent in the midst of such an assembly, as 
she stood there, he said to ber, ** My girl, whence 
have you come 1 ” “ I do not know, reverend 
sir,” “Whither will you go 1 ” “I do not 
know, reverend sir.” “Do you not know?" 
“ I know, reverend sir.” “ Do you know ? " 
“I do not know, reverend sir." So the Master 
asked her the four <iueatione, and the multitude 
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murmoied, “ See, for shame, this wearer’a 
dai^hber with the All-enlightened One 

about whatever she wants ; surely when she was 
asked whence she had come, she should have 
said from the weaver^s house, and when asked 
where she was goli^, she should have said to the 
wesTex’a worktop.” The Master, silencing the 
multitude, asked, My girl, when you were asked 
whence yon came, why did you say you did not 
know 1 ’* She replied, “ Reverend sir, you know 
that I have come from the weaver’s house, and 
in Aflktng whence 1 have come yon asked whence 
1 have come in being re'bom here, and I do not 
know whence I have come in being re-bom here/’ 
The Master said to her, '‘Well done, well done, 
girl, you have explained the <iuestion that 1 
ask^ you.” And expressing approval he asked 
further, “ When you were asked where you will 
go, why did you say you did not know t ” 
“ Reverend sir, you k^w that I shall take the 
shuttle-basket and go to the weaver’s workshop. 
But you asked me where I shall be re-bom whw 
1 go hence, and I do not know where I shall be 
re-bom, when 1 go hence after death.” Then 
the Master e^, “ You have explained this 
question also,” and a second time he expressed 
approved, and asked further, ” And why did you 
say that you knew, when you were asked if you 
do not l^w ? ” ” Reverend air, I know that 
I shall die, and hence I spoke thus.” The Master 
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said, bare explained this question also,’* 

and, expressii^ approval, asked further, “ Wh 7 , 
when I said ‘Do you know,* did you say yon did 
not know 1 ** '‘I know Indeed that I shall die, 
reverend sir, hnt that I shall die at such and suoh 
a time, such as at night or by day, I do not know, 
and therefore I spoke thus.** '^en the Master 
said, “You have explained this question also,** 
and the fourth time he expressed approval, and,« 
addressing the assembly said, “None of you 
knew what she said, and you only mnrmured. 
Ti^y who have not the eye of wisdom are blind, 
and they who have the eye of wisdona are seeing.*’ 
So saying he spoke this verse: 

Bliod end unseeuif is tba world, 

Aad few ATO cbcee mth h»r»; 

Ad fr bird Crom e &«t nlMMd, 

But f«w an tbay who heaTaa attain. 

When the teaching was ended, the girl was 
established in the fruit of the First Path, and the 
teaohing was also profitable to the multitude. 

Then she took her shuttle-basket and went 
back to her father. Now he bad sat down and 
was fallen asleep, and she, without noticing, 
handed him the shuttle-basket. The shuttle- 
basket knocked s^ainst the top of the beam of 
the loom, and fell, making a noise. He woke up, 
and seizing the loom he dragged it along. The 
beam moved, struok her on the breast, and she 
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fell down dead, ^en bar father looked at her 
fallen down with all her bodj blood-atained, 
and saw that she was dead. And great grief 
oazne upon him, and, lamenting, “ No one else 
can esctinguish my sorrow,*’ went into the presence 
of the Master, and told him of the matter, saving, 
" Reverend sir, extinguish my eorrov.” The 
Master consoled him, saying, “ Sorrow not, 
for in the endless round of existence, even as at 
the time of your daughter’s death, the tears that 
are shed are more t^an four oceans.” And be 
preached a discourse of the endleasnesa of hirth 
and death. The weaver, with bis sorrow appeased, 
asked the Master for admission to the Order, 
and receiving ordination he in no long time 
attained to Axahatship. {Dharma'jnda Comm. 
174.) 


XI 

THE QUESTIONS OP MALUNKYAPUTTA 

0 » tbe vubjeot of thl* di«ooum aad the Cwo following oompoM 
tbo latroduodOD, p. 14. 

liAT4 1 heard : The Lord waa once dwelling 
neaf SiTatthi, at Jetavana in the par^ ot AnC 
thapindi^. Now the elder Malunkj&pntta had 
retired from the world, and ae he meditat^ the 
thought arose: ** These theories hare been left 
unexplained hj the Lord, set aaide, and rejected, 
whether the world is eternal or not eternal, 
whether the world is finite or not, whether the 
soul (life) is the same as the body, or whether the 
soul ia one thing and the body another, whether 
a Buddha (Tath&gata) exists af^ death or does 
not exist after death, whether a Buddha both 
exists and does not exist after death, and whether 
a Bnddha ia non-existent and not non-existent 
after death-^these things the Lord does not 
explain to me, and that he does not explain them 
to me does not please me. it does not suit me. 
I will approach the Lord, and ask about this 
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blatter. . . . I£ the X/Ord does not explain to me, 
I will giro up the traininc, and return to a 
worldly life.” 

[When M&Iunkyaputta had approached and 
put hie queaticns the Lord replied: j “ Now did 1, 
M&lunhy&putta, ever aay to you, ‘ Come, M^un- 
ky&putta, lead a religious life with me, and 1 
explain to you whether the world is eternal 
or not eternal [and so on with the other queO’ 
tions] r ” You did not, reverend sir.” “Any¬ 
one, Malun^aputta, who should say * I will not 
lead a religious life with the Lord, until the Lord 
explains to me whether the world is eternal or 
not eternal [etc.] . . that person would die, 
M&lonk^patta, without its bdng explained. It 
is as if a man had been wounded by an arrow 
thickly smeared with poison, and his friends, 
oompanions, relatives, and kinsmen were to get 
a surgeon to heal him, and he were to say, 
* 1 will not have this arrow pulled out, until X 
know by what man I was wounded, whether he 
is of the warrior caste, or a brahmin, or of the 
agricultoral, or the lowest caste.* Or ii he were 
to say, * I wHl not have this arrow pulled out 
until 1 know of what name or family the 
is ... or whether he is tall, or short, or of cuddle 
height ... or whether he is black, or dark, or 
yellowish ... or whether he comes from such 
and such a village, or town, or city ... or 
nntH I know whether the bow with which 1 was 
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woiuid«d waa a chSpa or a kodanda» or until I 
know whether the how-atring was of swallow- 
woit^ or bamboo-fibre, or sinew, or hemp, or oi 
milk-sap tree, or until I know whether shaft 
waa from a wild or cultiratod plant ... or 
whether it waa feathered from a vulture’e wing 
or a heron’s or a hawk’s, or a peacock's, or a 
aithilahanu-bird’e . . . or whether it w£a wrapped 
round with the sinew of an ox, or of a bofialo, 
or of a ruru-deer, or of a monkey ... or until 
I know whether it waa an ordinary arrow, or 
a razor-arrow, or a vekanda, or an iron arrow 
or a calf-tooth arrow, or one of a karaTira leaf.’ 
That man would di^ MUunkyaputta, without 
knowing all this. 

“ It is not on the view that the world is eternal, 
M&lunkyaputta, that a religious life depends; it 
is not on the view that the world is not eternal 
that a religious life depends. ‘Whether the view 
is held that the world is eternal, or that the 
world is not eternal, there is still re-birth, there 
is old age, there is death, and grief, lamentation, 
suffering, sorrow, and despair, the destruction 
of which even in this life X announce. It is not 
on the view that the world is finite ... It is 
not on the view that a Tath&gata exists after 
death . . . Therefore, M&lunkyaputta, consider 
as unexplained what I have not explained, and 
consider as explained what I have explained. 
And what, Malunkyaputta, have I not explained ? 
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Whether the world is etemjd I haTe not explained, 
whether the world is not eternal . . . whether a 
Tathagata is both non^ezistent and not non^ 
existent after death I have not explained. And 
why, M&lnn^iputta, have I not explained this ? 
Because this, Mslunkyiputta, is not useful, it 
is not ooncemed with the principle of a religious 
life, does not conduce to aversion, absence of 
passion, cessation, tranquillity, supematoral 
faculty, perfect knowledge, Nirvana, and there¬ 
fore I have not explain^ it. 

“ And what, Malunkyiputts, have I explained ? 
Sufiering have I explained, the cause of aufiering, 
the destruction of suffering, and the path that 
leads to the destruction of suSering have X 
e:]^lained- Por this, MfiJunkyaputta, is useful, 
is concerned with the prind^e of a religious 
life; this conduces to aversion, absence of passion, 
cessation, traaiquillity, supernatural faculty, per¬ 
fect knowledge. Nirvana, and therefore have I 
explained it, Therefore, Msiunkyaputta, con¬ 
sider as unexplained what I have not explained, 
and consider as explained what I have explained.” 
Thus spoke the Lord, end with joy the elder 
Milunky&putta applauded the words of the 
Lord. (Majjh. Nik. I. 426 ff.) 
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Crita Sad VkOolift, m will be eeea irom their mode of 
•ddreeeing Ba<idhs» ere not hii folioware. They ere intereeted 
in the “ views ” or meuphyiiee] theoriee disoceeed ij the 
wione philcec^hice! eohootf. AU eueh SMoietien ee e 
rneene o> selveQon Bnddbe rejected. The oc^ view edmitted 
is the “right view’* of theKoble Sightlold I^th. 

Now the wandering asoetic tTttiya approached 
the Lord, and, haTiog approached, he exchanged 
friendly greetings with the Lord, and after the 
customary ealutatiosa be eat down at one side. 
The ascetic Uttiya, ae he sat at one side, said, 
j *'How Is it, sir Gotama, is the world eternal, 
this being true ATid any other view foolish I 
1 have not explained, Uttiya, that the world 
is eternal, that this is true and any other view 
foolish. ’ * " But is the world not etemsl, sir Gotama, 
this being true and any other view foolish 1 ” 
*'This. also, Uttiya, I have not explained, that 
the world is not eternal, that this is true and 
any other view foolish/’ [In the same way 
Uttiya ashs whether the world is finite, whethn 
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the soul is the seme &8 the body or different, 
whether & Buddhe exists after death, whether 
be both exists and does not exist after death, 
and whether be is both nozi>existent and not 
non-existent after death.] 

“Weh, eir Gotama, when you are aaked 
whether the world is eternal, and whether this 
is true and any other view false, you say it has 
not been explained by you. . . . Now what has 
been explained by you, sir Gotama V‘ “With 
higher knowlec^e, Utt^a, 1 teach the doctrine 
to disciples, for the purification of beings, for 
the overoomlng of grid and lamentation, for the 
destruction of suffering and sorrow, for the 
ao^uiring of good conduot and the realization of 
Nirvana.** 

“ Once more, sir Gotama, when you teach the 
doctrine with higher Iciowledge, for the purifi¬ 
cation of beings, for the overcoming of gti^ and 
lamentation, for the destruction of suffering and 
sorrow, for the aci^uiiiiig of good conduct and 
the realization of Nirvana, wiU all beings attain 
this, or a half cf them, or a third ? *’ At these 
words the Lord remained silent. Then the elder 
Ananda thought, “The aeoetio Uttiya must not 
get a wrong opinion by supposing that the 
pemana Gotama* when questioned by him, is 
embarrassed, and is imable to reply; this would 
be a painful misfortune for a long time to the 
asce^ Uttiya.” So the elder Anand^ said to tbo 
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M»tic Uttiya, “ Now then, friend Uttiya, I will 
give you an example. With on example some 
intelligent people can understand the meaning 
of what is said. Suppose, friend Uttiya, a klz^ 
had a hordet oity with strong foundations and 
walls, and one gate. It has a gatekeeper, learned, 
intelligent, and wise, who keeps out stiasgere, 
and a^its those whom he knows. As he goes 
all round the city he cuinot see an apertuie in 
the ramparts, or even a hole large enough for a 
oat to enter. He certainly has not the knowledge 
that such and euch a number of living beings enter 
or leave this city; but in this matter he rather 
thinks, ^ Whatever beings of larger size enter or 
leave this oity all enter or leave it by this gate.' 
And in the same way, Uttiya, the Tathagata does 
not care about whether all beings or a half or a 
third will thereby go [to Nirvana]. On the 
contrary the Tathagata in this matter rather 
thinks, ‘ All who have gone, or are going, or will 
go, reject the five hindrances, the depravities of 
the mind which weaken the understanding, and 
with thought firmly fixed on the four earnest 
meditations duly cultivate the seven faculties 
for obtaining p^ect knowledge, and thus they 
have gone, are going, or will go from the world.' 
But the question which you, friend Uttiya, asked 
the Lord, yon asked from a wrong point of view. 
Therefore the Lord did not explain it to you.” 

Nik. V. i93 fl.) 
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Tbs Mne qaaetioiu aa ia tbo iwo previous pusagM aeour 
Ia tba {oUowuig discourse with the vauderutg seostio Vacehs* 
gettjv. Wheel ssked whp he refuses to aaswer them, Buddbe 
gjvcs the foUewmg reply. 

“ VkOOBAf the view that the world is eteml is a 
jongle, a wilderness, a theatricial show, a peiTer> 
sion, a fetter, and is coapled with Buffering, 
doBtruotion, despair, and pain, and does not 
tend to aversion, absence oi passion, ceesatlon, 
tranc^uillity, supernatnral faculty, perfect know* 
ledge, Nirvana. . . . Considering it disadvan¬ 
tageous, Vaccha, I have accordindj adopted 
none of these views." But has Gkttama any 
view ? " ** The Tathagata, Vaccha, is free from 
views, for this is what the Tathagata bolds: 
form, the cause of form, the destruction of form, 
sensation, the oause of sensation, the destruction 
of sensation, perception, the aggregates of <iuali* 
ties, oonsdousDess, how they arise and perish. 
Therefore with the destruction of, and indi^erence 
towards, and the ceasing and abandonment of 
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all imagmings, all agitations, all false views of the 
self or of anjthu^ belonging to a seif, the TathS- 
gata is liberated, th\is 1 say.” 

*‘But where is the monk re-bom, sir Gotama, 
whose znind is thus liberated 1 ” “It does not 
fit the oaso, Vaooha, to say he is re-bom. ” “ Then, 
sir (?otama, he is not re-born.” “ It does not fit 
th e case, Vaccha, to say he is not ro-bom, * ’ “ Then, 
sir Ootama, he is both re-bom and not re-bom.” 
“It does not fit the ease, Vaccha, to say he 
is both re-born and not re-bom.” “Then, sir 
Gotama, he is neither re-bom nor not xe-bom,” 
“It does not fit the ease, Vacoha, to say he is 
neither re-bom nor not re-bom” - . - “In this 
matter, sir Gotama, 1 feel in a state of ignorance 
and Gonfusion, and the small amount of faith 
that I had in Gotama through a former conver¬ 
sation has DOW disappeared.” “ Enough of your 
ignorance and confusion, Vaccha, for deep is this 
doctrine, difficult to be seen and comprehended, 
good, excellent, beyond the sphere of reasoning, 
subtle, intelligible only to the wise. It is difficult 
to be understood by yon, who hold other views, 
another faith, other inclinations, another dis¬ 
cipline, and have another teacher. Therefore, 
Vaccha, I will ask you this, and do yon explin 
it as yon may please- Do yon think, Vaccha, 
that if a fire were burning before you, you would 
know that a fire was burning before yon I ” 
“ If a fire were burning before me, sir Gotama, I 
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should know that a firs was buiciitg before me,’* 
“Aad if some one asked 70 U on what the fire 
burning before you depends, how would yon 
explain it! ’* . , . I should say that this fire 
which is burning before me depends on ite cling- 
bo grass and sticks,” “ If the fire before you 
were to go out, would you know that the fire 
before you had gone out 1 ” “If the fire before 
me were to go out, I should know that the fire 
had gone out.” “And if some one were to aak 
you, ‘Vaccha, in what direction has the fire 
gone which has gone out, to the east, w«t, north, 
or south,’ if you were thus asked, bow would you 
explain it 1 ” " It does not fit the case, sir Gch 
tama, to say so, for the fire burned through de¬ 
pending on its clinging to grass and sticks, and 
through ite oonsunung this, and not getting any 
other, it :s without food, and, comes to be what 
is called extinct.” “And just so, Vaccha, that 
form by which one would assert the existence of 
a Tathfigata has ceaaed, it is uprooted, it is pulled 
up like a taliput-palm, made aon-exietent, and 
not liable to arise again in the future. The Tatha- 
gata, who is released from what is called forxu,i 
is deep, immeasurable, hard to fathom, and lika 
a greit ocean. It does not fit the case to sayhed 
is bom again, to aay he Is not horn again, to say 
he is both bom ^ain and not bom again, or 
to say ho is neither bom again nor not bom 
a^ain. ...” 
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At these words the wenderii^ aseetio Vacoha 
said to the Lord, ** Sir Gotama, it is as if there 
were a great aal>tred near a Tillage or town, and 
frost tl^ nature of its growth its branches, and 
Jeayes were to fall, the pieces of bark, and fibrous 
wood; and afterwards, with the disappearance 
of these branches, leaves, pieces of bark, and 
small fibre, it were to be esteblished, pure in its 
strength. Even so does this discourse of Gotazna, 
with the disappearance of branches, leaves, 
pieces of bark and small fibre, stand established, 
pore in its strength. Wonderful, sir Gotama, 
wonderful, sir Gotama, it is as if one were setting 
up what was overturned, or revealing what was 
hidden, or showii^ the way to one who was 
lost, or putting a lamp in the dark*—they who 
have eyes see visible things—even so has the 
doctrine been expounded by Gotama in many 
ways. 1 go to Gotama aa a refuge, and to the 
doctrine, and to the assembly of bretbreu. May 
Gotama take me as a lay>disoiple from this day 
forth while my life lasts, who have come to him 
for refuge.” {Majjh. Nik. 1. 486 ff.) 




BIRTH-ST0R7 OF THE BLESSINGS OF THE 
COMMANDMENTS 


To ooBiltU of about fivo buadnd etori«c of the 

C 4euB fiT<« of BuddhsH Saoh etory U iatroduead by eome 
ienb ooeomog is che Mutor'e I&e m Buddha, eooh m 
the boekelidiiu of » brother, or eoaie act of zaerit 
tee uithfid. Buddha then toUe a etory of the pe«t, ia whi^ 
the aetore is the provfeuB Hfe an uei\alJy the w m# ae thoee 
whom be is axhartaig> and io vhiob Buddha husaeU ae the 
Bodhieatta ahra^e ocoum. It I0 oq« of the tea poware of 
a Buddha (eee sote, p, dO) that he reznemben all hie former 
eri e W e oe e. The etoriee 01 the peet are oftea folk>t^ and 
beae^fablee, much older is on^ tium ^ddhiam itaeU ; 
•ad oonaequestiy the eo a neotico between the iodividuala 
in the peet aad in the preeeat may be vary aUsht. The 
Bodhiaatta ie lometimse a tree*god or other diviunr, who 
merely wi fs ii n e the eveate. end recites the vena The 
Ktoriea are not parablw, but tli^ hold the eame plsoe 
in the Buddhmt morei as do the pareblea of 

the Tfew Testament is tiio Qospsls. A birthatory alwm 
ecoe l udse with one or more versee. It is these venee, t&e 
uUerascea o( Buddha, which are tho soared text, the sioriae 
tbemeelvea bainf the aomxnontary, exj^aining how the 
ver s ee to m epoleen. 

The wensferezue « merit which is recorded in the following 
^rth-etory is a feature that is sot premisnt in early 
Buddhism, but which beoomee very imponast m the teach* 
iag ee to Bcdhisettaa is UahlyimsiB. The dootrioe r«a(g 
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vptOL * truth, for no oao who thinlu of wb«t ho owm to the 
deration of perente, or to the exiunplo of others, oaa oeU him' 

Self morelJy o seU'inede men. 

This story tie Master told while living at Jeta- 
vana about a faithiuJ lay-dieciple. Now this 
faithful, joyful, noble disciple, going one day to 
Jetavana, came in the evenii^ to the bank of the 
rivex Acaravati. As the boatman had drawn up 
hia boat on shore and had gone to listen to the 
doctrine, the disciple saw no boat at the ferry, 
and, taking joy in meditating on the Buddha, he 
walked across the river. Hia feet did not sink 
in the water, ^ As though on dry ground he went 
until he had reached half*way, when he saw 
waves. Then hie eostsay in meditating on the 
Buddha became less, and hia feet began to sink, 
but he again strengthened his ecstasy in meditat¬ 
ing on the BuddJta, and, passing over the siulaco 
of the water, entered Jetavana, saluted the Master, 
and sat on one side. Tho Master exchanged 
friendly greetings with him, and asked, “Disciple, 
as you came on the road did yon come with little 
fati^e V’ He replied, “ Master, I took joy in ' 

meditation on the Buddha, and, receiving support « 

on the surface of the water. I have arrived as I 

though walking on dry ground.” Tho Mastor ^ 

said, “ Layman, not you only, on remembering ] 

the virtues of the Buddha, received support, but • 

long before, when a ship was wrecked in mid-ocean, { 

< Cf, Stt, Pet«r w&lklA|; on t>b» Uott, juv. 29 , , 
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laymen remembered the virtues of tie Buddha, 
and received support.” On being aeked by the 
disciple, be told a story of the past. 

“ Long ago, in the time of the perfectly enlight¬ 
ened Buddha Eaesapa, a brother who had entered 
the First Path embarked in a ship with a barber 
who was a householder. The barber’s wife said, 
' Sir, let his welfare and ill be yova: care,’ and put 
the barber in the hands of the disciple. Now on 
the seventh day afterwards the ship was wrecked 
in mid-ocean. The two men alighted on one 
plank and reached an island. There the barber 
killed birds, cooked and ate them, and offered 
them to tie lay-disciple. The disciple said, 

‘ Enough for me,’ and would not eat. Ee 
thought, ‘ In this place there is no support for us 
except in the three refuges,’ and fixed his mind 
on the virtues of the three jewels,' Now as he 
was thinkii^, a n&ga' king who had been bom 
on that island changed his body into the form of 
a great ship. An ocean god was the pilot. The 
ship was filled with the seven kinds of precious 
stones. There were three masts of sapphire, the 
anchor was of gold, the ropes of silver, the planks 
golden. The ocean god stood in the ship, and 
called, ‘ Does any one want to go to Jambu<bpa ! ' 

* 8m the J«wel Discmme 

* NSgaa w ar e raperhumBA booga rap w Motad in 
Boulptura M hooded tAakM with MTortu heads. The; w«ra 
oepable of aMumiag aay icam. 
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The U^-disoipld eaid, ‘ We wish to go.* 'Then 
come end emhuk.’ He emhafked and oaUed 
the barber. The ocean god said, ‘ It is going for 
yon, not for him * ‘ i * he asked. ‘ He 
does not practise the Tirtnes of the command¬ 
ments, that is the reason. I have brought it for 
you and not for him.’ ‘ Very well, I giye him a 
share in my almsgiving, in my keeping oi the com¬ 
mandments. and in the powers I have developed.* 
The barber said, ‘ Sir, I accept with joy.’ * Now 
1 wiU take him,’ said the god, and, patting him 
on houd, brought both men over the ocean and 
came to the river at Benares. By his supernatural 
power he produced wealth in the house of both 
of them, and said, ' You shoidd keep company 
with the wise, for if this barber had not kept com¬ 
pany with this lay-hrother he would have perished 
in mid-ocean ’; and, telling the virtue of keeping 
company with the wise, be spoke these verses : 

B«be3d, ihia ia the fruit of faJtii, 

Of Tirtue end of Morifio*. 

A &£se in e vmmI’s form 
Convey the feitbful leyaea home. 

Then with the good keep oospanv. 

And with tb» aacociata. 

For through hie Irie&dfMp with the good 
The barbw oocoee ia eaf^7 home. 

‘' Thus the ocean god standing in the air declared 
the doctrine and a^onished them, and^ taking 
the nfiga king, went to his own abode.” 
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The Master, after reciting this declaration of the 
doctrine, ma^ ’known the truths, and showed 
the connection of the birth. At the ccmclneion of 
the tarutbe the Uy-disciple was established in 
the path of those who are re^bom once again. 

At that time the layman who had entered the 
First Path ’ attained Nirrana, SSriputta was the 
nSga king, and I was the ocean god.'* {Jot. 
No. 190.) 

> Tb« Fint Patih. or first st«ge ol thsKcbIs liiglitfold Pafib, 
is " oatsring the eonvenioo. The ssooad stage is 

th if ot those vho vill onir be r«*bem eace ki this world: the 
third, that of tboee ^?ho not be re*boni in this world, hut 
011I7 in a higher eaistenB^; the fourth, that of the Aiahet, 
the irnii or second degree of wbioh is Nimse. 


XV 

BIRTH-STORY OF KING MAHAsILAVA 

“ Bbsist net him thftt ia evtl, but whocMrep vmiteth tbM 

OQ thy right elieok, tura «e him the other tito." It hM 

beefi thee ii the pri&dplM of the Sermoa m the UouAt 

vere put into preetfee, ibe world could not go oil Xhis 

•Kory ie interaet^ ae showing that 4 Buddhiet Mked 

ibe queetioB whether the prinaiple ia preotioeble, end eoewered 

it in the effirmetive. li la eleo ouxiovia to notice that the 

uorel ezpreeely inooloeted ia the veree if the homely one 

of peneverwice. The proee pert of the atory hee probeUy 

been tranfforro^ end tbe veree balonging tO an earlier fem ' 

of the atory ret^aed. 

Loira ago, when Brahmadatta vaa ruling in 
Benares, the Bodhiaatta was re^born os the eon ' 
of the ohiel i^ueen. On bis irnming-day they gaye | 
him the name o{ prince SUaya [i.e. the virtuoue]. I 
At the age of sixteen he had attained perfection » 
in all branches of learning; and afterwards, on 
the death of his father, he was established in the 
kingdom, and under the name of king M&hlsilaya 
became a righteously ruling king. He built eiz 
almshalls, four at the four gates of the city, one 
in the middle, and one at his palace-door, gare 

so 
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dime to poor travellera, tho commandtoe&ts, 
and performed the fast-day duties, being filled 
vith patience, kindness, and compassion. As a 
parent obenshes a eon seated on nie hip, so be 
cherished all beings, and ruled bis kingdom in 
lighteousness. 

Now one of bis ministers misconducted himself 
in the harem, this became commonly known. 
The ministers informed the king. The king in¬ 
quiring into the matter found it out himself. and> 
sending for the minister^ said, Blind fool, you 
have acted wrongly, you are not worthy to dwell 
in my kingdom. Take your property, yoni wife 
and children, and go elsewhere.’* Anrf he sent 
him forth from the country. The minister left 
the K£ei country, and, going to the king of 
Koaala, gradually became a con6dant of the king. 

One day he said to the king of Eosala, “ Tour 
majesty, the kirgdom of Benares is a honey¬ 
comb free from flies. The king is very mild, 
and with even a small military force it is possible 
to take the kingdom of Benares.” The ^g, on 
hearing his words, thought, “ The kingdom of 
Benares is great; can he be a hired robber in 
saying it is possible to take it even with a small 
force ? ” and he replied, “You axe hired for this, 
1 suppose.” “I am not hired, your Majesty, 
I spe^ the real truth; if you do not believe me, 
send me with some men to waste a border village. 
When the men are taken and brought before &e 
8 
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king, he vlU give them money And send them 
AWAy.” The king replied, “ He speeks as a 
brave man, 1 will test him then ; and sending 
bis men ho caused them to waste a border village. 
The robbers wore caught and brought before the 
king of Benares. The king, on seeing tliem, asked, 
“ My children, why did you waste &ic village ? ” 
“We cannot get a living,” they said. “Then 
why did you not come to me ? Henceforth do 
not do the like again.” And, giving them money, 
he seat them away. They went, and announced 
to the ki:^ of Kosala what had happened. But 
notwithstandii^ this he did not dare to go, and 
again be sent men to waste the country In the 
middle of the kingdom. In the same way the 
king gave the robbers money, and sent them 
sway. Notwithstanding this, howover, he did 
not go, but again sent men to plunder in the very 
streets of Benares. The king gave money to 
these robbers also, and sent them away liket^. 
Then the. king of Kosala, seeing that he was a 
very righteous king, said, “I will capture the 
kingdom of Benares,” and set out with an army. 

Now at that time the king of Benares had a 
thousand invincible heroic warriors, who would 
not tinn back from the advance of a mad elephant, 
intrepid even against the thunderbolt falling on 
their heads, and if king SiUva wished it, able to 
subdue the whole of Jambu<Bpa [India]. They, 
on hearing that tbo king of was coming, 
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approached their ki^, aad said, “ Your Majeaty, 
the ki^ Kofiala is coming, saying he will take 
the kingdom of Benaxee; let ub go, and, even 
before he has entered the border of onr kingdom, 
emite him and captnre him. ” ‘ ‘ My ohildren, he 
replied, for my sake no suflering is to be inflicted 
others. lAt those who want kingdoms take 
this.** And he forbade them to go. 

The king of ICosala crossed the border, and 
entered the middle of the country. Again the 
ministers of the king of Benares approached him, 
and spoke as before, but the king ^ain refused. 
The kii^ of Kosala stopped outside the city, and 
sent a message to kii^ ^va, “Let him either 
resign his kingdom or give battle.” king, on 
hearing, sent the reply, “1 have nothing to do 
with fighting; let him take the kingdom.” And 
again tbe ministers approached the king, saying, 
“Your Majesty, let us not allow the king of 
Kosala to enter the dtyj even outside the city 
let us smite and capture him.” But once more 
tbe king refused, and, causing the city gates to be 
opened, sat with his thousand ministers round him 
on his throne in the great ball. 

The king of Kosala with a great army entered 
Benares. Not seeix^ even a single enemy he 
went to the king’s p^ace, and, finding the doors 
open, ascended to the splendidly adorned royal 
hall, thronged with ministers, caused the guiltless 
king Silavs, who was seated there, to be seia^ 
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with his thousand winisters, and said, ^me, 
bind this king and his ministew with their h^ds 
tightly fastened behind their backs, and take 
them to a cemetery.^ Bury them in holes up to 
their necks, and so cover them with earth i*at 
they cannot move even a hand- At n^ht the 
iaokaU will come and do what is fitting. 

The men, hearing the command of the robber 
iriy^g bound the king and his ministers with thett 
hands tightly fastened behind their hacks and took 
them away. Even at that moment king Silavd 
harhoured no thought of violence against the 
robber Mng> and there was not one of the ministers, 
when being bound and led ofi, who could di30l»y 
the kill’s word, so well disciplined was his 


Then the king’s men took king Sxlaya and his 
ministers, buried them in holes up to their neck^ 
the king in the middle, with the ministers on both 
sides- They placed them all in holes, scattered 
earth over end made it firm, and came away. 
Kimz Sflava addressed his ministers and ex¬ 
horted them, ‘‘ Give not way to anger aga^t 
the robber king, but practise kindness, my chil¬ 
dren.” 

Now at midnight the jackals came sayi^, 
‘*Let us eat human, flesh-” The king and his 

i Th* pan word means a onooUry ior the dwpOMl ot 
Mm whiob bava not reoel»ed the 6«ae ritee ot cramaaon 
and burial. 
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miuistorsi on them> g&Te a shout with 
voioo. The jshckab fled in terror- Then they 
toraed to look haok, and, seeing that no one was 
following, came up again. A eeoond time the 
men uttered the ehout. As many ae three times 
the jackals fled away, and again looking back 
and seeii^ that not a single person was following, 
they thought, “ These mast be men sentenced to 
death ” ; and they became bold, and when the 
shout was raised again, they did not flee. The 
oldest jackal Same up to the king, and the others 
approached the ministers, The king, who was 
oleTer in device, marked the jackal’s approach, 
and as though givii^ him the opportunity to bite, 
threw ha^ his neck, and as the jackal was biting 
seised his ueok with Mb teeth, and held him Arm 
as in a vice. Being held by the teeth of the 
iring , who was stroi^ as an elephant, the jackal, 
firmly held by the neck, and being unable to free 
himself, was in fear of death, and gave a great 
howl. The other jackals, hearing his cry of pain, 
thought he must have been seiied by some man, 
and, not daring to approach the minislers, they 
all fled in fear of their lives. 

Through the king holding firmly to the jackal 
he had seized, the earth was loosened, as the 
jackal moved to and fro, and the terrified animal 
removed the earth with his four feet on the upper 
part of the king. Then the king, seeir^ that ^ 
earth was loosened,released the j^al, and, moving 
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to and fro with the strength of an elephant, 
got both hands free, and clutching the edge of 
the hole, cune out li^e a cloud driTen before the 
wind, comforted tho mmietew, removed the 
earth, took them all out, and stood in tho ceme- 
iory surroimdod by his muusUrs. 

Now at that time some persons had thrown 
away a corpse in the cemetery, and had placed 
it on a bovuidary between the tenitories of two 

S oblins [yakkhasj. The goblins, being unable to 
ivide the corpse, said, “We cannot divide it, 
but king Silava is righteous, he will divide it and 
give it to us; let os go to him.” Taking the 
corpse and dragging it by the foot they went to 
the king, and said, “Your Majeety, divide this 
and give it to us.” “ Well, goblins,” he replied, 
“I would divide and give it to you, but I am 
dirty; I must first bathe.” The goblins, through 
their magic power, brought scented water pre* 
pared for the robber king's use, and gave it to 
frjng Silava for bathing. After he had bathed 
they brought and gave him clothes intended for 
the robber king. He put these on, md they 
brought him a box with the four hinds of scent 
with which he anointed himself, and then various 
kinds of fiowere, placed upon jewelled fans in a 
gold casket. When he had adorned himself with 
the flowers, they asked, “Can we do anything 
else ? ” The king made a sign of hunger. They 
went and brought him food flavoured with various 
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kinde of ozcollont «8sezic«a, whicL bAd Itoen pre- 
parad for tho robl>er kmg, and king SUava, 
batbed» anointod, dresaed, and adorned, ate the 
food flavoured with the various kinds of excellent 
oesencee. The goblins brought him scented drink 
in a golden cup and golden bowl, prepared for 
the robber king's use. Then he drank the 
water and rinsed his mouth, and, as be washed 
his hands, they brought him the robber king's 
betel, prepared with the five kinds of aoent, and, 
after he had chewed it. they asked, “ Can we do 
anything else ? ” Go and bring the robber 
king's sword of state, which lies by hia head* 
pillow,” aaid the king; and they went md broiight 
this also. The Mng took the sword, set the corpse 
upright, and smote it from the middle of the 
skull downwards into two parte, and, thus 
dividing it, gave an equal port to each goblin, 
and, washing the aword, he stood with it girded on. 

Then the goblins ate the flesh, and, being well 
disposed and delighted in heart, asked, “ What 
olse can we do, 0 king 1 ” “ Weil, then, by your 
magic power set me down In the robber king's 
royal bedohambei, and put these ministers again 
each in his own houee.” They replied, Very 
well, your Majesty, ” and did so. At that tjTnft 
the robber king was lying asleep on hie royal bed 
in the royal bedchamber. King Sllava smote 
hia stomach with the flat of his aword, as he lay 
asleep and vmo<)UBqov. &wuke in a fright, 
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and, recognizing Icing Sn&Ta hy the light ot a 
lAmp> arose from hia bed, summoned his courage, 
and stood up and addressed the king, “0 king, 
in a night like this, with the house guarded, the 
doors ^ut, and the plaoe inaecessiUe owing to 
the guard set, how did you come with sword girded 
on and fully adorned to my bedside t ** The kiixg 
recounted in full all the details of his coming. 
The robber kii^, on hearing, replied with terriiidd 
mind, “ 0 king, I, although a man, did not know 
youp virtxie, hut youi virtues are Imown to fierce 
and cruel goblins, devourers of fiesh and blood; 
I will no longer, 0 king, be an enemy to yon, who 
are endowed with such goodness.** Then on the 
sword he swore an oath, asked the king’s pardon, 
caused him to lie down on the state bed, while he 
himsell lay on a smaJl conch. 

When it dawned and the sun rose, he caused a 
drum to be sounded, assembled all the trade^gildB, 
ministers, brahmins, and bcuseholdexs, and re> 
counted before them the virtues of king SQava, 
as though he were making the full moon rise in 
the heavens. And again in the midst of the 
assembly he asked the king’s pardon, delivered 
back the kingdom to him, and said, '* Henceforth 
it shall be my charge to deal with robbers who 
rise against you. Do you rule your kingdom with 
me to keep guard.’* Then he passed sentence on 
the calumniator, an4 vlth hi8 departed to 
bis own kingdom. 
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But SUftva, spleudidiy adorned, a»t Iseneath < 
the white lunbrella on a golden throne which had 
legs shaped like those of a deer, and as he beheld 
his gbry he thought, ** This great glory and the 
liTos of these thousand ininisters being saved 
would not have happened, if 1 had not acted with 
persoveranoa. It was by the power of pers^ 
verance that 1 recovered this spleudovir that I 
had lost, and saved the Eves of my thonsEuid 
ministers. One should show perseverance with¬ 
out abandoning one^s desire, for thus the fruit 
of practising perseverance ripens,*’ And, making 
a solemn utterance, he spoke this verse: 

So ahouM a mortal ttriT* and atriva, 

Lot not the wise man be oast down: 

Thii tnua in mv own fate I eeo, 

AMordina ae I wiebed i( oame. 

Thus the Bodhisatta expressing his solemn 
utterance in this verse, showing how surely the 
fruit of perseverance ripens in those who are 
endowed with virtue, and doing good throughout 
his life, passed away according to his deeds 
[karma]. (Jot. No. Cl.) 
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BIRTH-SIORY OF THE CITY WITH FOUR 
GATES 

Pova of tb» five ffeui$ or aUt«s of K'UrUi (eoe Tnffod. p. SO) 
oeeor in Cbie foliov^ story t Uittavind^. m hii life ea 
ft mtt. ftbd fts iahfibieaat of boU, the inbabitaote of the ghcftt 
vorld in ft miUgated state of purLshiomt, and the Bodhiuttfti 
fts luAfi of the g^. The term tmceloted '* hell ” 10 eome* 
purgatory. It may be oeJled ^thar purgatory, 
or bell vith fixute punishiniact, but there k no doubt that, 
apart fr om the pmiahmente not being eternal, auch abodee 
oe the burning cauldron, Sanjlva, where boioga 

are one to piece* and rovivad to softer tbo a&ne punishment, 
eomapond zntft cloaaly with fcbo popular idoo of tbo dirutian 
belL 

The Btory wa* told by the Master for the exhortation of a 
Ivothtf who refosed to obey the monaa^ ruleft, OAd the 
ia m ph wjed by Buddhft explainingat the elcoe that 
Mittftvifidakft was the disobedioat brothw himsolf in ft 
previous existence. 

Lot?<3 ggo, is the tkae of Bsddhct Eaesapa' of 
tbe teo powers * there lired the son of a chief 

* Previous to the historiool Buddhft were twenty'four other 
Buddhfts in previous ftgss, of whom Eaasftp* was the twenty* 
fourth. They ore of course quits unhiitorieah 

» The ten p owers ft>^) of aBuddh* ore knowledge of what 
la pcftdbls and imposaibls, hnowledge of the eoasequenesa of 
•ctioM. ^o'riftdge <i tbft diflereet element*, kncms^e of 
the difieiunt dispositions of ma, knowledge of the higher 

dO 
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of gild-merchantd, who was worth eight hundred 
miUiOQS. His n»me was MittaTindaka. His 
parento had entered the first stage oi the Noble 
Fath, hut he was Tieious and unb^levisg. After 
the death of his father* hia mother> who managed 
the household, said to him, “ M 7 son, the state oi 
man la hard for you to obtain; give aims, keep 
the commandments, perform the faat-day tows, 
and hear the doctrine.*’ He replied, ‘‘Mother, I 
have no wish to giTe alms and so on; tell me 
nothing of that. I shall go according to my 
karma. ” But, though he answered so, his mother, 
on a eertain fast-day of the full moon, said to 
him, “ My son, to<day is aet apart as a great fast- 
day. Take upon yourself the vows to-day, go 
to the monaste^ and hear the doctrine all night, 
and I will givk you a thousand pieces of money.” 
“ Very well,” he replied, and through desire for 
the money he took upon himself the vows, ate 
an early meal, went to the monastery and passed 
the day there; hut in order that not a word of 
the doctrine should reach his ear, he lay down 
at night in one place and fell asleep. Early next 
day he washed his mouth, and, returning home, 
eat down. 

or I«v0r m«atAl p«wan of m»D. kuewMg^ of tb« path Chat 
iMdft to all th 6 hi^bMt objegCc, koowledga of the origin, 
dteppeeranee, and oomiption of tlie eontenplatione, Ubara- 
Ucw. meditatione, and atiammeats, knowledge of Tesira- 
bhtng fomer eziffiencee, knowledge of divine eight, kaow- 
ledge ol the deeWuotiea of the pecsions. 
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And Ms mother thought^ mydon, after 

hearing the dootrine. come home early, hring* 
ing the elder who preached the dootrine,” and 
she got ready gruel, and food hard and soft, 
prepared a soat, waited for his coming, and, seeing 
him returnmg alone, said, “My son, why have 
you not bronght the preacher?” “I don't 
want a preacher,” he said. “ Then driuh the 
gruel,” she replied. “You promised me a thou* 
sand pieces, ” said he i “ give them to me now. I 
will driui it later.” “Drink it, my eon; you 
shall have them afterwards.” “1 will drink it 
when I have got them.” So Ms mother set 
before him the bundle of a thousand pieces. He 
drank the gruel, took the bundle, and, trading 
with the money, in no long time gained two 
millions. 

Then he thought that be would get a ship and 
trade. He did so, and said, “Mother, I am going 
to do trade with this ship.” Bat his mother 
replied, “ Yon j^e my only eon; in this house 
thtte is plenty of wAlth, and at sea there are 
many dangers. Do not go.” He replied, “ But 
I will go; you cannot stop me.” She said, “ My 
BOD, I will stop you,” and took hold of his bond. 
But be poshed her hand away, struck her, caused 
her to fall down, shut her in, and went ofi by 
ship to sea. 

The ship, on the seventh day, because of Mltto* 
Tindaka, became immovable in the deep. Lots 
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were cast' to find the unlucky person, and threo 
times the lot was found in Mittavindaka's hand. 
So they gare him a raft, saying, '* Let not many 
perish for the sake of this one,” and they put 
him in the sea And at that ^ery moment the 
ship sped on swiftly o^rer the ocean. 

Alighting on the raft he reached a certain 
island. There in a crystal palace he saw four 
female ghosts. For seven days they used to 
undergo pain, and then for seven days pleasure. 
For seven days he experienced with them divine 
bliss. Then, as they were going away for their 
punishment, they said, Master, on the seventh 
day we shall come back. Until we come hank 
do not be distressed, but stay here,” and they 
departed. 

But he, being in the power of craving, embarked 
on his raft, and again sailed over the sea, till he 
reached another island, and there found e^t 
female ghosts in a silver palace. In the same 
way, on another island he found sixteen in a 
palace of jewels, and on another thirty-two in a 
golden palace. And with them he experienced 
divine bliss. When the time came for these also 
to undergo punishment, he went again over the 
sea, and saw a city with four gates, surrounded 
by a wall. It was the Ussada hell, a place where 
many inhabitants of bell undergo the conse¬ 
quences of tbezr deeds. But to Mittavindaka it 
* Of. J<mah i. 7. 
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appeared sa a city 'beautifully adorned. He \ 

thought, 1 ^iU enttf this city, and become lung.’* 

On entering he eaw a beii^ burning in hell, and 
supporting on his head a razor-wheel. But the 
razor-wheel on bis head seomed like a lotus. The 
fivefold fetters on his breast aoeined like a splendid j 

breastplate, and the blood dripping from his 
body seemed like red sandal-wood ointment. : 

The sound of lamentation seemed like the sound • 

of eweet singing. Mittavindaka approached him, j 

and said, Fellow, you have been wealing that I 

lotus long enough, give it to me.” “ Friend, it is | 

no lotus, it is a razor-wheel.” “You say that i 

because you don’t wish to give it to me.” The I 

inhabitant of hell thought, “My past deeds ; 

[barmal must be exhaust^, be must have come j 

for having struck his mother, as I did. I will i 

give him &ie razor-wheel.” So he said, ” Come, | 

sir, take this lotus.” And with these words 
he threw the razor-wheel on Mittavindaka’a 
head, and It fell, crushing his skull. At that I 

moment Mittavindaka recognized the razor- j 

wheel, and he cried out, “Take your razor- \ 

wheel, take your laaor-wheel.” But the other . 

disappeared. i 

Then the Bodhisatta with a great letinne passed I 

through the Useada hell, and arrived at that ^ 

place. Mittavindaka, on perceiving him, said to ^ 

him, “Master, king of the gods, this wheel has 
come down on my head, and is grindmg It small i 
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like sesame seeds. What is the sia that I EaTe 
done 1 " And be spoke two yerses : 

Fotff this Qttr do snolcee. 

0{ iron an the &in*built. 

Eere va 1 Iticdond and ooofinad; 

WliBt is the ein that I have done ? 

AU the doers v« slnrt and bolted, 

Aad like s bird sm 1 ca^ed in. 

What is the reason, goblin teU me, 

Why sm 1 smitteQ with this wheel T 

Then tbe Bodhisatta, king of the gods, to 
explain the reason spoke six 'Verses : 

A bundled thousand didst tboa get, 

Aad la addition twen^ more; 

When th; IdnsfoUc oa thee bM pity; 

7hba wooldst not to their words give ear. 

Thou WQDtset sailing o^er Che eo«, 
oosan ioizmsy, hard to win. 

Then to w four thou didst arrive. 

And then the eight, and the sixteen. 

And Irom them to the tbirty*two. 

Than to the wheel, too gne^ onc^ 

Thou oarmst, driven by greed, and now 
The wheel revolvee upon Uiy head. 

The eiCy, wide and bard Co AU, 

Ladan with groed thou didat approaoh. 

Who foe this oicy seek in lust. 

They shall be bearers of the wheal. 

^ So Uitiavindska addresses the BodhisatM, as if be were 
a demon. 
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They *het wi]] not (ergo greet weedth; 

Tb^ who the pethvey zut seek, 

Who do not know tbet tbttf it is, 

They shell b« beerwe of ib« wheel. 

Pondtf thy deeds, end thy greet weelth oo&sider. 
Follow not greed, ell vain and osolcns ia it. 

And heed Uie words of thoee who wovUd thee pity. 

U thou art eciob, tlie wheel shell not approeoh thee. 

KiUavindftka, on kdaxing thiB> thought, ‘‘This 
sou of the gods knows exactly what 1 have done* 
He will also know how long 1 have to burn, 1 
will aak him,'' and he s;«ke the ninth vene : 

How Iftftg upon my head, goblin, 

This torturing wheel wiB it abide } 

Tell me, how many thousand years 1 
I ask tbee, loblin, ssy to me. 


Then the Great Being in reply ottered the tenth 
veree: 


Be thy torture short or lengthy, 

UitUTindeka, hear thou me : 

The wheel is thrown upon thy head, 

Prom hen thou eanit not thy lUe> 

Saying this, the son of the gods went to his own 
pWe, and upon the other one came great suffering. 
{Jai. No. m.) 

» I.t. he hM to spend a Ulatime in hall aceordiug to bli 
kanoa. 


tm 

THE HG-PACED GHOST 

Tens story vae told while the Master was dwellii^ 
at EalandakimlTSpa in the Bamboo Grove near 
Savatthi about a oeztfdn pig>iaoed ghost. Long 
ago, in the time of the teaching oi the Lord 
^ddha Kassapa, there was a brother who was 
self-oonttoUed in body, but unoontroUed in speech, 
and who used to revile and abuse the brethren. 
When he died, he was reborn in hell. During 
the time intervening between the appearance d 
another Buddha he continued to bum there, and 
being reborn from thence in the period of this 
Buddha’s appearance, through the ripening of his 
karma he came to life as a ghost at the foot of 
the Vulture Peak near Rajagaha, being tormented 
by hunger and thiret. Hia body was golden in 
colour, and hia face libft a pig*a face. 

Now the elder NSrada dwelt on the Vulture 
Peak, and early m the morning, after attend¬ 
ing to hU bo^ needs, took his bowl and 
robe and went to RSjagoha, wandering about 
for alms. On the way he saw the ghost, and* 
7 97 
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asking bim what he had done ^ spoke this 
Terse / 

AU ^idon doM thy body 
let itll diMUrai doM it chine; 

Bnt yet thy face ic u a pig'c, 

WhM foTBcr Mtion haet iho\x done 1 

The ghost, thus aekod hy the older what he had 
done, explained in a Terse : 

With bo^ Mlf'OontxoUad wac I, 

Y«t «aa I uceontrollod in cpcoob •, 

Thwatoc in colour cm 1 to 
Aatboubeholdect, NSxcda. 

So the gho8t> being asked by the elder, explained 
the matter, and gave the reason ; and, exhorting 
the elder, spoke this Terse: 

Thic t« thNs Kamdc, I teU, 

Thou bMt thyBsli my foie belield : 

Oomfiut no evil «»ith tby xnocth« 

Become not thou o pig'fceed gboeC. 

Then the elder Narada went for alms, and, 
returning in the afternoon with his food, related 
the matter, whUe the Master eat in the midst of 
the fourfold assemhly.' The Master said, “ Eyen 
before now 1 have seen this being/’ And he 
declared the doctrine, explaining the manifold 
worthlessneas and eTil results due to misheha* 
Tiour in speech, and the blessings resulting from 
right speech. And his teaching was beneficial to 
the assembly present. (Peia^lt^u, Oomm,) 

1 J.«, what karmc bad brought him to that atato. 

* Bnthreo, cictsnr. Icy brctbrcB, lay sicterc, 
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THE JEWEL DISCOURSE. A SPELL 

As Boddhisa did ooi th« gods, bat ozklr tlisir eternity, 
so it dM aot deny Uie existence of the other supecbumu 
bemn of l&di&n fCTthoIog^, Suoh baiagi in the older Hindu¬ 
ism, lihe the gosrdlen sngels end mimsten&g spirits of 
Chrifbefiit;, might exert nest otqt indleiduskl’i 

ole. AH round him the Buddhist snv the pover of megle 
«h^ 00^ vwd ofi eceoiee, oure diaeasee, or bring good 
luok I sad be did not suooeed in oesting off ell belief in spells 
end ae eateHoni. snpeellng to the spirits ia the r^rr,^ 
of the IViple Jewel—the Dootrioe, sod the CHai-- 
he win their good indneaee. end even oonTerelon, sad, 
by m ,s irin g oSeriap to them ss e^, would oerteiolp Mouue 
merit. ’ 

All spirits whatever that are here assembled, 
'Xhat haunt the earth, or through the air are 
paaaing, 

Let all those spirits be well-disposed and kbdly, 
So may they ^ar this utterance with attention. 

Therefore attend and hearhesi, all ye spirits, 
Show kindness to the race of human beings, 
Who hriag by day and night to you their oftohige, 
Therefore with vigilance grant them yonr pro¬ 
tection. 
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WhaieT«r wealth there may he here or yonder, 

Or any perieot jewel in the heavens, 

In no wise is it equal to the Buddha— 

In the Buddha is this jewel oi perfection, 

So through this tiuth to us may there be welfare. 

Absence of lust, desire, the immortal, perfect 
Doctrine the Sakya Sage attained, the perfect one, 
Nought verily is there equal to that Doctrine— 
In the Doctrine is this jewel of perfection, 

So through this truth to us may there be welfare. 

The purity which the best of Buddhas lauded. 
The meditation called uninterrupted, 

Nought is there equal to that meditation— 

In the Doctrine is this jewel of perfection, 

So through this truth to us may there be wclf iue. 

The persons eight/ commended by the righteous, 
Who form four pairs, worthy are they of offerings. 
They hear the teaching of the blessed Master, 
Great is the fruit of gifts to them presented— 

In the Order is this jewel of perfection, 
go through this truth to us may there be welfare. 

They who with firm mind have applied them¬ 
selves, 

Free from desire, to Gotama*B instructions, 

^ The penoQi on the ionr etagM oi the Dightfold Path. 
B»<>h ita^ is dividsd into two do gr wa, the vey and tbe 
fn^, fonaun; «sbt eU«M or tour pain. S«« note, p. 78. 
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Th»ir end attained, bare gone to the immorb^, 
Taking the free gift, and enjoy NirranEk— 

In the Order is jewel of perfection, 

So through this truth to ue may there he welfare. 

lake as a pOIar at a oity^s threehold, 

Finn in the ground, by the four winds unshaken, 
So I affirm is the good man unshaken, 

Who pondering on the uohle truths pereeiyes 
them— 

In the Order is jewel of perfeotion, 

So through this truth to us may there be welfare. 

They who the noble truths hare comprehended. 
The truths well-taught by the profoundly Wise 
One, 

They, even though they he eiceedii^ slothful, 
Not to the eighth re-birth will be subjected— 

In the Order is this jewel of perfection, 

So through this truth to us may there be welfare. 

He yerily, when he attains to inalght. 

Three tlungs he wholly leares behind and loses: 
False theory of the s^, uncertainty, 

Ai\A all there is of ceremonial practice. 

From the four hells that person is deliyered, 

Nor can he then the sis great crimee ‘ comroit— 

* Murder of * moUier, e father, afi Arahet. ebeddmg the 
Uood of ft Boddbft, eaueizi| Mhiam k the CMer, JoUowlng 
teftoherf. 
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In the Order is this jewel of perfection, 

So tbroi^b this truth to us may there he weif aie. 

WbatoTer act of wickedness the hbikkhu 
In deed, or word, or thinking, has committed, 
Imposaibb for him is its concealment, 

Impossible for him who has seen the path— 

In the Order is this jewel of perfection, 

So through this truth to us may there ho welfare. 

As in a forest growe with tops in flower 
In the first month, and in the first hot season, 

So did he teach the beat aupremest doctrine, 

The highest truth that leadeth to Nirvana- 
In the Buddha is this jewel of perfection. 

So through this truth to us may there be welfare. 

The Beet One, he who knows, gives, brings the 
best, 

The Highest tai^ht the beat supreznest doctrine— 
In the Buddha is this jewel of perfection, 

So through this truth to ua may there be welfare. 

“ Daetroyed is the old,^ the new has not arisen.” 
They with their thought not set on future bemg, 
The seeds destroyed, desire not germinated, 

Like as this lamp the wise are thus extinguished— 
In the Order is this jewel of perfection. 

So through this truth to us may there be welfare. 
‘ ksma, 
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lOS 


All Bpirlts whateTer that are here assembled, 

That baiAHt the earth, or throTigh the aij are 
passing, 

The Buddha let os rererence, the Tath&gata, 
Worshipped of gods and men. May there be 
welfare. 

All spirits whaterex that are here assembled, 

That haunt the earth, or through the air are 
paesing. 

The Doctrine let us rsvetencse, the Tathsgata, 
Worshipped of gods and men. May there be 
welfare. 

All spirite whatever that are here assembled, 

That haunt the earth, or through the air are 
passing, 

The Order let ns reverence, the Tathagata, 
Worshipped of gods and men. May there be 
welfare. _ 

{Sutta-Nvpata. 11. 1.) 


XIX 

DHAKIYA THE HERDSMAN 

Tbs iMt two vsrsM of tbo lollowing ars not ac onginsl 

f tf t of ths pooo). T)i07 ooeur indopondentiy in tlie Soanyutto 
Uifrya. Iv. Ij S, wharo they form ooo of th« tompUtiooj of 
HAr*. 

TivivTv± ■ I have boiled myrioe, my milking have 
I ended, [dvdJing, 

On the ban^ of the rivet Mahi, with et^uals 
Eoofed ia my houee, my fire alight-^ 

Then if it be thy wish, now r^, 0 aky. 

Ths Load : I am free from anger, atubhonmees 
have I ended, 

On the banlui of theriver Mahi for onenightdwellmg, 
Unroofed is my house, my fixe * extinguished— 
Then if it be thy wish, now rain, 0 sky. 

» 1 . 4 . the fiM of lusts. The aaao thought oooura In tbs 
solenm nttsmios (udAna) of Buddbs at his splightsament: 
Through Um numborlsse round of births 
All fruitlessly my cocm bss been, 
flrnVHrur ths builder of tbs bouse [t.s. Che bodyb* 

Birth ftgiim sod sgsin Is pain. 

Housebuilder, 1 behold thee now. 

Again a bouse thou shalt net build; 

Deaoiiabed ere thy raftsrs all, 

Thy ridge pole also is dtstroyed. 

FfM Crott nrtb'j slemsnis, ay mind 
Dsstruetloa of desires has reaehed. 

It>t>onmop9do, 163, 


m 
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Dha 27. : Here ere no gadflies fotmd to pester roe, 
In the meedowB deep in grass the cettle wander, 
They can beat the rain, when it pha ll come— 
Then ii it be thy wish, now rain, 0 sky. 

Ths I/onn : Pinniy bound is my raft, and well- 
oonstruoted, 

To the farther shore I have crossed, and left the 
torrent, 

Now no longer I need a raft— 

Then if it be thy wish, now rain, 0 sky. 

Dhan. : Dutiful is my wife, not wanton is she, 
Long with me she has lived, the oh arming one. 
Nought that is had do 1 hear of her— 

Then if it be thy wish, now rain, 0 

Ths Loan j Dutiful is my mind, delivered is it, 
Lot^ has it been well-tamed, said duly practised, 
Nov^ht that is bad is found in me— 

Then if it be thy wish, now rain, 0 sky. 

Dhait. : Self-gained is my livebhood and my 
eifnings. 

My children, Jiealthy, are gathered round about 
me, 

Nought that is bad do I hear of them— 

Then if it he thy wish, now rain, 0 s^. 


lOfl DHANITA THE HERDSMAN 

Thb Lord : Of no one whataoe’er am I the aeiTaiit, 
With what I earn through all the world 1 wander, 
No need is there to me of wages— 

Then if it be thy wish, now rain, 0 sky. 

DaAN-; I have cows, and I hare calves, 

Cows have I in calf, and cows for breeding, 

Also a bull have I, a lord of cattle— 

Then if it be thy wish, now rein, 0 aky. 

Tflsi Lobo ; No cows have I, no calves have I, 

No cows in calf have I, nor oowa for breeding. 

Nor even a bull is mine, a lord of cattle— 

Then if it he thy wish, now rain, 0 sty. 

DsAK. 5 The etaies are well rammed in, not to 
be shaken, 

New are the ropes cf mnnja-graas, well-twisted, 
Nor wiRthe calves be able to break through them— 
Then if it be thy wish, now rain, 0 sky. 

TffH Lord : I as a bull have broken through the 
fetters. 

Have crushed, as an elephant, the galuochi creeper, 
No more shall I the womb of existence enter— 
Then if it be thy wish, now rain, 0 sky. 

Then at that moment burst a mighty storm-cloud, 
Pilling the earth and deep expanse of ocean,* 

i ViQt«t H«or7 it to b0 undentood VhtA tbt 
Dhuii^ deebo^ la tbs 9toni). 
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And hedrmg the raining of t&e sky, 

These words did Dhaniya the herdsman atter : 

Gain no wise small indeed is ours, 

Who see the Lord, endowed with eye of wisdom ; 
To thee, 0 Lord, we come ^d a refuge, 

Be then to us the Master, 0 great Muni. 

" Dutiful is my wife, and so am 1, 

May we lead in the Blessed One a holy life, 

And crossed to the farther shore of bir^ and. 
death, 

8o may we make an end of grief and 

[Maba : He who is rich in sons delights in sons, 
So he in cows delights, who is rioh in oows, 

For in the passions is the delight of man ; 

He who is passionless finds no delight. 

Tkb Loan: He who is rioh in sons finds grief in 
sons, 

So he in cows finds grief, who is rich in cows, 

For in the passions is the grief of man ; 

He who is passionless is free from grief.] 

(fUfa-Nipdfti, I. 3.). 

Thia ii on» eb» par«U«l 0 wltii thd N«« T««Udm^ |iva 

a PaosbeU, ftad be eomperee cb» parable ef the jvh mu 
0 puUa dovn hifi bertti 4fid bmlde greets, Luke xii. 
16^1. The Bsme meene "vealcby." 

Other pe Ailtlf ia the — work an 1a I. 4. where Buddha 
il reproaehed for net working. Ee repUee: ** I else, brab* 
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mia, pJough ttd «w, Mid, having sowa, I Mt. . . . 
is the issA Tirtua th« rain, wisdom 017 yolrt sad plough, 
nodMty th« plough-pols, niod the »im, wWohloiaMS the 
eloushshsn sad sou. Strsogth is my ox; besrmg me to 
uw Mlm of ooaosacrMion [yogs] he gOM without toraiog 
whither having gone one com not grieve.” Cf. v. 17. 
" Uy Fsther worketh even until now, sad I work.* 

^ & 4 11 "The **hmg of life, klUiag, ouiti^i Diaaing, 
■ujJiij/ iW. trud. Mid dsoepUon , . . this ie impurity, 
Irotnot the eating of dcah. ^«lher the of feh, nor 
feetiaff, rvot the tonsure, matted hair, or ro^ emni, 
nor even the many Immortal peoanoee m the world, thehymne, 
ohlatioiw. t* ^**^s »d worship of the eeaeons, purify a 
Aortal who has not owoomo bis doubts.* Cf. Met^ xv. 
11, **Kot that whioh ent<seth into the mouth dealeth the 

7, '*1 MD u unrivalled king of riAteousnees 
[dhac^l 1 with righteouane* I turn, the wheel, e wbeM 
is iiwistablo,*’ Ct John. zviiL 87, “ J«us answered, 
'Thou sayset that I am a king.’* 

The Diaeourse on Exertion lUL 2) givse u aooonnt of the 
TsropUtion by M6ra (Matt. iv.). The awy of the dawple 
VfbuSax on ^e water (Jet. No. m, above, p. 70) may 
be compered with St. Peter in Katt. xiv, f B, ft. 1ft the 
iU>r? of tbs Greet Eenundation (p. 3S) the words of Eiai- 
•etaml find e perallel in the saying of the woman out of the 
iultitude, recorded in Lnke xL 27. During the fseUvi^ 
at Ootame’s birth en asoetio Asita or K&le*Devala, hke 
fiuMon ia Luko u., dose homage to the infant, and weepe 
beoause be will net live to sea him as Euddha. 

A ourious Buddlilst phrase oeoun in the Epistle of St. 
Jamee ui 6, “ the whed of birth ** (R.V. mtkrtfin), whwb is 
Draotieelly idoitieel with tbs Ssoalcit n ame wsacnbra for 
th* Ch^ of Caiaatton, p. 87. Dr. Cam eaya, '* The reeppear- 
anoe of this peculiarly BuddhisUo term in the New Tseta- 
TDAt is otftsialy meet etcurtling and perplexing.'’ But 
the tandenoy now is to eonsider the idea that Cluistiacity 
owee anything in it« origin to Buddhism as quite illusory. 


XX 

BUDDHA'S VISIT TO CHUNDA 


Tb two foilowing pawgea aro from ihB SuHa of tbo Or«*C 
Dmmm, fta aoeoani of tho iMt fow montbo Of tho liio of 
Bvddb*. Tbo food wbiob Buddba ato at tha msal uovidod 
bj Chimda haa baan aUtad to bava beaa pork. ?or thia 
than ia &o fotindatio^ Prof. Uosiar Wilfiama, who wm 
aoimaCad fcw a loong raiaaioBar^ apfrit^ avQu aaaortad that 
*' thaatoiTu that Gautama diadtrom aating too moob^rk.” 
Tba wor<^ whioh ia uaad ia cot ttikaramcmda, tiia word uaad 
lor po^ but fitkarofriaddoM, which litarallr ruaaca " boar’a 
aofc [food]/’ and tc call it pork a mar^ a bad gueea. It ia 
acraad now by aoholara (a.p. K. E. iTauirann, Prof. 
n Dav&) that It waa truSa, Tuber indicum. whloh 
atill growB on tha alopaa of tha EimalaTaa, a&d ia aatac by 
boara. 

Teb Lord, after eiayizig at Bho^enagaxa as long 
as he wished, said to the elder Ananda, “ Come, 
Ansjida, we will go to PsvS.” “ Yea, reverend 
air," the elder Ananda replied. Then the Lord, 
with a great retinue of brethren, proceeded to 
PStS. There the Lord dwelt at Para in the 
mango-grove of Chunda, who waa of a family of 
Bxniths. Now Chanda the smith heard that the 
Lord had anived at PSvl, and was dwelling in 
his maDgo-groTe, So Chimda the amith ap- 

109 
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proaohed the Lord, aiLd> haring approached, he 
saluted the Lord, and eat down on one side. 
As he eat on on e side the Lord instructed, aroused, 
incited, and gladdened him with a discourse on 
the dooteine. Then Chnnda the smith, instructed, 
aroused, incited, and gladdened by the discourse 
on the doctrine, said to the Lord, “Let the 
reverend Lord accept food from me to-morrow with 
the retinue of brethren.’ ’ By his silence tho Lord 
assent^. So Chunda the smith, perceiving the 
assent of the Lord, arose from his seat, saluted 
the Lord, and, passing round him to the riglit, 
went away. 

The next day Chunda the smith oaosed to be 
prepared in his house excellent food, hard and 
soft, and much triiffle, and caused it to be an¬ 
nounced to the Lord, “It is time, rsTorond sir; 
the meal is ready.” So the Lord, in the morning, 
dreased himself, took his bowl and robe, and with 
the retinue of brethren went to the abode of 
Chunda the smith. On arriving he sat on the 
appointed seat, and said to Chunda the smith, 
"Serve me, ^unda, with the truffle® that are 
prepared, and serve the retinue of brethren with 
the other hard and soft food prepared.” “Yes, 
reverend sir,” assented Chunda the smith, and 
served the Lord with the truffles prepared, 
and the retinue of brethren with the other 
hard and soft food. Then the Lord said to 
Chunda the smith, “The truffles that remain, 
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Chondft, bory in d pit. 1 aee no one in the world 
oi gods and men, ^ Mara, of Brahma, or among 
aacetios and brahmins, go^ and men, by whom 
it oonld be eaten and properly digested, except 
by the Tathagata.” ^‘Yes, reTorend sii,” as¬ 
sented Chunda, and, buying the remaining 
trnfBes in a pit, he approached the Lord, and, 
haTu^ approached, he saluted the Lord and sat 
down on one side. As be eat on one side, the 
Lord instructed, aroused, incited, and gladdened 
him with a discourse on the doctrine, and then 
uose from his seat and departed. 

Then there arose in the Lord, after be had 
eaten the food of Chnnda the smith, sharp pun 
and dysentery, and violent mortal pains set in. 
Conscious and self-possessed the Lord endured 
them without anxiety, and said to the elder 
Ananda, '‘Come, Ananda,let us coto KusinArs.” 
“ Yes, reTerend sir,” the elder Ananda assented. 
(ifoh^par>n*6Wna 8. IV,) 
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SitohIaa (aoi» EAaiA)i to vLieh Buddh* joarueTod ftfWr 
fnm hit fiokatM, >n the tIwuO 

liO Mtb of 5&T4ttbi} md it va« then «h«n b» g»vQ 
hit lairt inttradtiOQa tod pttttd twty. la the tttra of 
aaytUe ewt^ deeeribed below, the fintloor «re eeJJed jafaea, 
or cmtto meditotioai. Xhaee ere the four lower tta^oe, 
ic vhiob the penea meditotiaA it etUl db^not troin the 
ohjtct. Th^ wiil be found uccribsd ia Kh^B BaTids’ 
p. 176 . The foor higher la whioh Uie 

tbiakar object wo idaabded, wo cuUod ottoinmaate. 
hut there are rooU;' eight ottunxnaafit oorrcepoodin^ to the 
eight d^reee. TbMe eight tu^ 4orr«poaa to the higher 
djvka o p* of the wuveme. The uulvone coaaielt of three 
great divkioiaB, k&mivaearft, the doneui of aaneual deeire, 
rupgvaoara, the world of form ia (oar degreee, oorreepooding 
to the (our degreee of jbina, end the ioriueu world, to 
whioh oorreepo&d the four higher degrooa of oeetwj. 

Tbbk the.Loxd said to the elder Ananda, ‘‘It 
ma 7 be, Ananda, that you may thin^ ‘ Passed 
away is the utteranoe oi the Uaster, we haTe a 
Master no more.^ Not so, Amanda, is it to be so 
regarded. The dootrine and discipline wbieh 
hare been taught and laid down by me is the 

Hi 
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Master after my departtue. And as nov, 
Ananda, the brethren address one another as 
‘ friend * [dtrueo], after my departure they are 
not 80 to address them. An elder brother is to 
address a youtig:er brother by his name, or family 
name, or the term ‘friend/ and a younger 
brother is to address an elder brother ae ‘ reTsrend 
sir' [6A<wrte], or * elder * [6yama]. Let the 
assembly, Ananda, if it so wish, after mj death, 
abolish some commands of minor importance. 
On Channa, Ananda, after my departure the 
brahma-ponishnient is to be imposed.” ” What, 
reverend sir, ia the brahma-punishment ? ” “ The 
brother Chauna, Ananda, may say what he 
wishes, he is not to be addressed by the brethren, 
nor admoiusbed, nor Inatnioted.” 

Then the Lord addressed the brethren, “It 
may be, that even a single brother may be in 
doubt or uncertainty about the Buddha or the 
doctrine or the path or the course of conduct. 
Ask, brethren; do not with regret say afterwards, 
‘The Master was face to face with us, and we 
could not ask the Lord face to faoe.’ ” At these 
words the brethren were silent. [A second time 
and a third time the Lord thus addressed the 
brethren.} And even a third time the brethren 
were silent. Then the Lord* addressed the 
brethren, “ It may be, brethren, that you do sot 
ask out of reverenoe for the Master; let a friend 
tell it to his friend.” At these words the hrethren 
6 
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were silent. Then the elder Ananda addieesed 
the Lord, “ Wonderful, reverend marveHoua, 
reverend sir, m this aeflemhly of brethren there 
id not even n single brother who is in doubt or 
uncertainty about the Buddha, or the doctrine, or 
the assembly, or the path, or the course of con¬ 
duct.” “With faith, Ananda, have you spoken, 
and in matter, Ananda, the Tathfigata has 
the knowledge that in this assembly not even a 
single brother is in doubt oi uncertainty about 
the Buddha, or the doctrine, or the assembly, or 
the path, or the course of conduct. For in this 
assembly of five hundred brethren the lowest 
brother has entered the stream, is not liable to 
be bom in a lower state of existence, is snie, and 
destined to attain perfect knowledge,” Then the 
Lord addressed the brethren, “ Well then, 
brethren, I now exhort you. Impermanent are 
compound things; strive with earnestness.” 
These were the last words of the TathSgata, 
Then the Lord reached the first Ecstasy, and 
ascending from the first he reached the second, 
from the second he reached the third, and from 
the third he reached the fourth. From the 
fourth he reached the abode of infinite space, 
from the Attainment of the abode of infinite 
space he reached the abode of infinite oonscious- 
xiess, from the Attainment of the abode of infinite 
consciousness be reached the abode of nothii^* 
ness, from the Attainment of the abode of 
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nothingness he reecbed the abode of neither per¬ 
ception nor non-perception, and from the Attatn- 
ment of the abode of neither perception nor non- 
perception he reached the destruction of sensation 
and perception. Then the elder Ananda addressed 
the elder Anmuddha, “ Eererend Anuruddha, the 
Xjoid baa attained Nirvana.’* ’’No, fdeod 
Ananda, the Lord has not attained Nirvana, he 
has attained the destruction of sensation and 
perception.’* Then the Dord from the Attain* 
meat of the destruction of sensation and percep¬ 
tion reached the abode of neither perception nor 
non-perception, from the Attainment of the 
abode of neither perception nor non-perception 
be reached the al^e of nothingness, from the 
Attainment of the abode of nothingness he 
reached the abode of infinite consciousness, from 
the Attainment of the abode of infinite conscious* 
ceas he reached the abode of infinite space, from 
the Attainment of the abode of infinite space he 
reached the fourth Ecstasy, from the fourth the 
third, from the third the second, from the second 
the first, from the first the second, from the 
second the third, and from the third the fourth, 
and immediately after ascending from the fourth 
the Lord attained Nirvana. 

When the Lord attained Nirvana, at the time 
of the Nirvana, there vss a great shaking of the 
earth, terrifying and frightful, wd the drums of 
the gods resounded. When the Lord attained 
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Nirrana, at the tixoA oi the Nirvana, Brahma 
Sahampati nttered this tgtbg : 

All bolnga m ths world mutt low 
Thair oomMUfid wlvee ’ anU diMppoor. 

8 o euoU a hlaitor aa vw lie, 

A cnaci uorivalJad Ia the world, 

Tba Lord oadowed with all Uio [wware, 

The AU'Viw, boB Kirvauo rwokud. 

Whon the liord attsbined Nirvana, at the tune 
oi the Nirvana, Sakka, king of tho gods, uttered 
thiR verse: 

JnpariDa&ai are oexopomd 
Qrowtih ia thoir nature and deoa7; 

Tbej grow w, and the; ceaee again. 

Qood le it wn^ they pas away. 

When the Lord attained Nirvana, at the time of 
the Nirvana, the elder Anuruddha uttered these 
veraea: 

No longer breathed he in or out 
With firm-fixed mind, the Eely one. 

Free from deeiree, in Peace Mating, 

Then when the great sage petBed away. 

With Bund uiuhaken, resolute, 

Did be endure the eiifiering. 

Ae the extlnotion ol a lUmo, 

Even ao was hie mlnd'e reloM. 
i SamtMoyam, The reault of the temporary ooUooatien 
of the aggregatieca (khandha) o( mental and material qi^- 
dee vhleb give to eaob beiog ... its outward and ^ble 
ahape, its individuality. Xom ia here not the world in our 
wnee, bat ibe looabty in the Bnddhiat uziiverw wbioh nob 
an iadivldual oocopiea until it le dleeolvod,"—Prof, Rhys 
Dari da, 
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When the Lord ettainod Nirvana, at the time of 
the Nirvana the elder Ananda uttered tbie veree ; 

Thee wa« a tenilylitf dreed, 

Thee vea t IngbtfuT ewe ead fear, 

When be adorned with «U the aigna.^ 

The AU'Wiae One, Nirvene rseohed. 

(MoAdpomiMdM 8 . VI) 

1 a Buddhe hea tblrt^'two caerka ot «|[aa on hie bodv. 
end Mgbty minor ma^ks. Some of theee ere distinguiehelMe 
la etetUM of Bnddbe, the eooioel potuheraoM of the 
•koU. and the heh in short corla, wluoh is zepreeentad b7 
amell Imoba on the head. At the Great Reaueciation he out 
his bajr abort, end it remeiaad two fiogm for life, 
The powers spoken of by Brehrae ero tho ten powers of 
e Boddbe, See the hat oa p. 90 . 



xxn 

THB NON-EXISnSNCE OF INDIVIDUALITY 

F<a ttia two lollowing pMi*gca Uw 61io Qxt«tiion$ of MUinda 
Md tbd lotroduotioa, pp. U* in. ... 

Tbe d«iual of tli» ladividUAl u tho foUewm^ i« not the 
of A fact of eziebenee, but of tbe tlieor7 vhioh wu 
tWi ia aUll boUi ihet there is some penteoeat entity 
behind the pbmoxMQe, which givee uni^ to we 

e«U the indlvuiael. Oor own theory of tbe eoul, whieb bee 
eome down from Fleto, bu taueh in oommon with the fittonn* 
theory opposed by Kdgeaen*. In one r«j>ect both Pleto end 
TTiTrym" meko the leme logioel point. If you infer » 
aatTty behind an indioiduel men, you must elao loeoelly 
mf« it behind erery individuei th^. eodi ae » eheriot. 
KigMaoe rejeote both eatitiw. and ^U> eqoeUy }opof^ 
aoeepte both. Mia eoiation \a not identical witb the Indian 
view, but it ia an acceptance of the wiew that it ie more than 
the ooaatitoent pane whiob maJcea a thing wha.t it if. In 
aaeb things ood, » Plaio'a example—he aeeuaea the 
of aome one Form, which laeludaa the numeroua 
parCieulef thin^ to wbJob we apply tho came name ” {Rap. X). 

Now^g Milinda approhohed the elder N^aeens, 
and, hhTmg approaohedt he exohuigdd ^iendly 
greeiicige ^th him, and aiter the ouetomaiy 
ehlntatione he sat down at one side. Aixd the 
elder Ns^ena returned the greeting, whereby 
be won the heart of Hog Milinda. Then hing 
Milinda said to NSgaaena, “How is your reverenoe 

US 
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knows, what is ytm nane ** 0 king, I am 
known as NSguena, my fellow brethren ^dresa 
me as Nagasena, but wheths parents give the 
name Nagasena, or Surisena, or 'N^asena, or 
Sihasena, 3aeverthele88, O king, Nagasena and so 
on is a term, appellation, des^atioa, a mere 
name, for in this matter the indi^dual does not 
exist/’ 

So king Milinda said, “Let the five hundred 
Greeks and eighty tbonsand brethren hear me. 
Thus says this Nagasena, that in this matter the 
IndiTidu^d does not exist; is it a wise thing to 
approve of this ? ” Then king Milinda said to 
Nagasena, “ If, reverend Nigasena, the individual 
does not exist, who then gives you your robes, 
bowls, dwellings, and medkinee necessary for 
the siok t “Who enjoys them ? Who keeps the 
conunandineiits 1 Who piaotisee meditation I 
Who realisea Nirvana of great fruit 1 Who de- 
ettoya life ^ Who takes what is not given ? Who 
indolgee in evil lusts 1 Who spea^ untruth ? 
Who drinks intoxicante I Who commita the five 
crimes * that bring tkeir fruit even in this life t 
Therefore there is no good, no bad, there is no 
doer of good or evil deeds, and no one who causes 
them to be done. There is no fruit or ripening 
of the fmit of good and bad actions. If, reverend 
Nfigasena, any one were to kill you, he would not 

> fint five of die eiz greeb orlaiM mentioaod tn tb* 
Jewel DisMune, *ee p. 101, 
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be guilty of taking life, not have yon eTen a 
or instructor, or ordination. When yon 
say that yonr fellow brethren call you Nagasena, 
who in ^is matter is Nagasena i Can it be, 
Tererend eir, that Nftgaeena is the hair ^ 

“ No, 0 king." ** Is ho the h^ of the body t ” 
“No, 0 king.” “7e Nigasena the naUs, teoth, 
skin, deeh, sinews, bones, manow, kidneys, heart, 
lirer, abdomen, spleen, lunge, intostinse, meeen- 
tery, stomach, excrement, bile, pble^, pus, 
blood, sweat, fat, tesss, serum, s^iva, mucus, 
iubricatiz^ fluid, urine, or brain in the head t ” * 
“ No, 0 king.” “ Can the body be Nagasena V* 
“ No, 0 long.” “ Or the sensations, the peroep- 
tioixs, the pi^ispositions [elemente of the mcn^ 
and moral oharaoter], o; the consciousness 1 
“No, 0 king.” “Then, reverend sir, is Naga¬ 
sena the body, sensations, perceptions, predis- 
poeitions, and consciousness combined 1 ” “ No, 
0 king.” “ Well, reverend sir, is Nagasena any¬ 
thing else than ^ese five 1 ” “No* 0 king.” 

“ Reverend sir, I ask and ask you, and do not 
peroeive N&gasena. Is Nagasena .anything but 
a mere word 1 Who is Nlgasena in this matter 1 
You are uttering a falsehood: there is no Naga- 


1 Tliit Hit ii thi Tonnala ol ttirty-iwo pvt* ef tb* 
boiijr, ft ftubjftct of mftditfttioB for reiUsutg tli« doetha* of 
tbft of tKifiga It ooo\in in tb* firit 

of thft UiioftUftaMQ* CoUiotioa of Diueun**. 
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Then the elder N&gaeene said to king Milinda, 
“You, 0 kiag» are oi noble birth and very deli¬ 
cately nuitui^; when you walk at midday 
with your ieet on the hot ground and burning 
gravel, txeadii^ the hard pebblee and atonea, 
your feet hurt, your body ifi wearied, youi mind 
LB a:fiicted, and the conadousneas ariees that your 
body ia pained. Now, did you come on foot, or 
in a carriage ?“I did not come on foot, 
rererend eir, I came in a chariot,” “If your 
majesty came in a chariot, explain to me what a 
chariot 1b. Can the chadot-i^e be the chruiot, 
0 king V* “No, reverend sir.” “Is the axle 
the chariot 1 ” “No, reverend sir.” “ Are the 
wheels, or the frame, or the baimer-stafi, or the 
yoke, or the reinfl, or the goad, the chariot 1 ” 
“No, reverend air.” “Then, 0 king, is the 
chariot all these parte ?“ “No, reverend air.** 
“ Well, 0 king, is the chariot anything else than 
these t ” “No, reverend six.” “ 0 king, 1 ask 
and ask you, and do not perceive a ehanot. Is 
‘ chariot ’ anything but a mere word t What is a 
chariot in this matter ? Your majesty is utter¬ 
ing a falsehood: there is no chariot, Ton are 
the firat king in all India: of whom are you 
afraid in uttering a falsehood 1 Let the five 
hundred Greeks and eighty thousand brethren 
hear me. Thus Bays this king MiTinda, that he 
came in a chariot, but when he ia asked, ‘ If youi 
majesty came in a chariot, explain to me what a 
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ohariot is,’ he does not produce a oliariot; is it 
a vise thing to approve of this! ’’ 

At these words the Ave hundred Greeks ap- 

B udod the elder Nagaeona, and said to king 
inda, “Nowlet your majesty talk if you can.” 
So king Milinda said to the elder KSgasena, 
"I utter no falsehood, reverend Nagssena; re¬ 
sulting from the ohariot-pole, tho axle, the wheels, 
the frame, the banner-pole, there is that which 
goes nndar the term, designation, and name of 
chariot.” “Well does your majesty understand 
t^t a obariot is, and even so, resulting from' my 
hair, and eo on [the thirty-two parts of the body, 
and the other groups of elements], there is that 
which goes under the term, designation, and name 
of Kagaeena. Bnt in the strict sense there is 
no in^vidual in the matter. And it was said 
by the sister Vajira, 0 king, in the presence of 
the Lord: 

For Juab m wboQ pari« joinod, 

A ebsriet, u ‘tis tarmdd, axioto, 

So whoa Uio khoodhas oro oerabinod, 

A b«ag ehoa esiito, we 007 . 

“Wonderful, reverend N&gaeena, marvellous, 
reverend Nagasena, most excellently have the 
intricate <iuestions been answered. If tho Buddha 
were to stand here, he would applaud. Well 
done, well done, N^asena, excellently have the 
intricate (prestions been answered.” (Qtmlione 
of MiHnda, 25 S.) 


xxni 


NON-INDIVrDUALITy AKD MOBAL 
RESPONSIBILITY 

Tbb Tttng B6id, “ReTeiezid what is re¬ 

born ? ” The elder replied, “Mind and body 
[name and formX 0 Mng, are re-born.” *‘l8 it 
just Tom d and body that is re*born ? '* “Not 
just this mind and body, 0 king, but with this 
mind and body a man does deeds [karma], either 
good or eTil, and through these deeds another mind 
and body is re-bom.’* If, reverend or, it is not 
just this mind and body that ia re-boro, surely he 
will bo Uberated from his evil deeds ? ” The elder 
replied, “If he were not re-born, he would be 
UWat^ from his evil deeds, but just because he 
is re-boro ho is not liberated from bis evil deeds.” 

“ Give me an example." “ Just as if, 0 kii^, 
a man were to steal a mango from another man, 
and the owner d the mango were to take him 
and bring him before the king, saying, ‘Your 
majesty, my mangoes have be^ stolen by this 
man ’; and the thief were to reply, ‘ Your 
majesty, I did not take his mangoes. The 
mangoes that he planted are not the same as 
those I stole. I am not liable to punlahment,’ 
n% 
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Now would the man, 0 king, be liable to puoish- 
mont 1 ” “ Yea, reverend sir, he would.” 

“ Why I ” “ Whatever he might say, he could 
not dony the first mango, and ho wo^d be liable 
to punishment for tho last.” Even bo, 0 king, 
tbiongh this mind and body a man does good ox 
evil deeds, and tlnough thoso doods another mind 
and body is re*born. Hence ho is not liberated 
from bifi evil deeds. ...” 

“Give mo a further example.” “Just naif, 
0 king, a man were to buy a pot of milk from a 
eowherd, and were to leave it in his charge and 
go away, saying, * X will come and take it to> 
morrow *; inA he were to come the next day, 
when it had tinned to curds, and say, ' Give me 
my pot of milk,’ and be should give him the curds, 
ar^ the other were to say, ‘ I did not buy curds 
from you; give me my pot of milk.’ The other 
would reply ‘ Without your knowing it, the milk 
has turned to cords.’ If they came disputing 
before you, in whose favour would you decide ? ” 
“In favour of the cowherd, reverend six.” 
“Whyl” “Because, whatever he might say, 
nevertheless it is just froia the milk that the 
curds are derived.” “Even so, 0 king, through 
this mind and body a man does good or evil dee^, 
and through those deeds another mind and body 
is re-hom. Hence he is not liberated from his 
evil deeds.” “ You are a clever man, NSgasena.” 
{QwtUene of Milinda, 46 9.) 
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